








Saga-Book of the Viking Society

with Saxe's narrative, particularly considering that the
Norwegian sources differ radically from the Danish on the
subject of Valdemar's motives, and are thus shown to be
completely independent. We are safe in concluding that
the approach to Valdemar was not before May 1164, and
very likely later. His secret mission, travelling overland
as pilgrims, did not reach Trondheim till late in the year;
F agrskinna says it was "autumn or even the beginning of
winter" (cap. 270); Snorri's account seems to make it
slightly later. They left to return to Denmark "late in
Lent" 1165, which would be, in that year, towards the
end of March. Valdemar, on the receipt of their report,
did indeed act - as Saxo says - (C sine cunctatione" and
must have been in Norway in May 1165, while Erling was
in Trondheim (abstrusas partes N orvagiae) dealing with
the local (C Quislings".

In fact, from beginning to end of this enquiry, we find
no difficulty in following Snorri's chronology, while the
advocates of 1163 are in constant trouble, as indeed
Professor Koht in his earlier article frankly admitted."
Is it not the explanation that their whole theory is
mistaken?

13 HT(N), 30 (1934-6), 100: "Men nar vi sa skal fore dei dagtala vi saleis
bar funne fram til ... inn i dei andre meldingane vi har am norsk historie i
denne tida, sa rakar vi ut i nye vanskar."



NOTES ON PRE-CONQUEST CHURCHES IN THE
DANELAWI

By Dr H. M. TAYLOR

IN these notes the term "Saxon" is used to denote
churches showing any distinctive Saxon feature and

those showing mixed Saxo-Norman features, typical of
the period just before and after the Conquest. The total
number of these churches of which distinguishable
features survive in England is close on 400, but the
statistical notes in the following paragraph are based on
an analysis of 336.

Distribution of characteristic features.
No less than 103 of the 18S Saxon churches in the

Danelaw have towers, while only 21 of the lSI churches
elsewhere have towers. The incidence of churches with
towers is roughly the same in East Anglia (SSO~),

Northumbria (so%), and Mercia (44%). In other
features, however, these regions show well-marked
differences. Thus, for example, long-and-short quoins
are found in 280/0 of Mercian churches and 22% of the
East Anglian, but only in S% of the Northumbrian.
Double-splayed windows are in 22% of Mercian churches,
in 420/0 of East Anglian churches, while in Northumbria
only a single example is known. This one example at
Jarrow is in a type of dressed stone found otherwise only
in west and south-west England and must be associated
with the re-building by the Gloucestershire monk Aldwine. )

In 1073.

Norlhumbriantowers.
A unique feature of six Northumbrian towers- is the

1 These notes form all abstract of an illustrated talk given to the Society at
its meeting in University College London on 4th December 1959.

2 l\1onkwearmouth, Billingham (Co. Durham); Bywell, Ovingham (North­
umberland); Wharram-Ie-Street, York, St Mary Bishophill Junior (Yorkshire).
Strip-work round some Norfolk belfry openings is rather differently treated.
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presence of strip-work hood-moulding round the double
belfry windows, and this may be safely regarded as a sign
of pre-Conquest origin.

At least five Northumbrian churches" have post-Danish
towers built above pre-Danish porches. The intention
appears to have been not only to provide suitable hanging
sites for bells but also to give access to upper chambers in
the church and to provide further rooms; architectural
evidence can be adduced for the occupation of these
tower-rooms. These facts suggest that we have to do
with an indigenous development in tower-construction
and one not solely the result of Italian influence from the
ninth century onwards, as is generally maintained.

Lincolnshire towers.

Of 42 surviving Saxon churches in Lincolnshire, 33 have
towers, and 17 of these are of the type called "Lincolnshire
towers", found only here and in the adjacent counties.
Good examples are St Mary-le-Wigford and St Peter-at­
Gowts in Lincoln itself. They may be safely assigned to a
pre-Conquest period. A notable feature of the "Lincoln­
shire towers" is that none of them has long-and-short
quoins, although several of them have been added later
to naves with quoins of this type. Thus, in Lincolnshire
at least, long-and-short quoining had gone out of fashion
before the latest period of pre-Conquest building.

Round towers of Norfolk.
Round towers exist in 201 churches in the country, of

dates ranging from Saxon to modern times; of these 139
are in Norfolk, 46 in Suffolk and only 16 elsewhere. A
prime reason, but not the only one, for this local
peculiarity is the lack of good stone for making the angles
of a square tower. 24 of the Norfolk towers may be
counted pre-Conquest or Saxo-Norman. Examples are
at Colney (double-splayed round-headed windows and a

I Monkwearmouth, Jarrow, Corbridge, Bardsey, Ledsham.
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broad pilaster-strip running up the tower at its junction
with the nave), at Forncett St Peter (double belfry
openings in conjunction with double-splayed circular
windows, all in undressed stone, and typical Saxon tower
arch), and at Bessingham (double belfry windows outlined
by strip-work).

Stair turrets.

There are three complete stone staircases of pre-Conquest
date in churches in the Danelaw, at Brixworth
(Northants.), Hough-on-the-Hill and Broughton (Lines.).
At Brixworth the stone steps are laid on a spiral barrel­
vault of rubble, and at the other two the steps are separate
from the newel. Thus, all three can be distinguished from
the Norman staircase, where the newel is formed by the
inner ends of the overlapping step-slabs themselves.

Transeptal churches with central towers.

Two of these of Saxon origin exist in the Danelaw, at
Norton near Billingham in Co. Durham, and at Stow near
Lincoln. The latter is the greatest of the surviving
transeptal churches in England of pre-Conquest origin.
Three building periods may be distinguished at Stow.
The earliest, possibly ninth-century work, had its upper
structure destroyed by fire (perhaps in the Danish
incursions c. 870); the second entailed the re-building of
the walls; and the last saw the creation of the great arches
at the crossing. This latest building must be connected
with the monastic establishment and endowment at Stow,
within the outside limits of 1004 and 1055.

Further references.

More detailed accounts of a number of the features
described here may be found in the following:
H. M. Taylor, 'Some little-known aspects of English
pre-Conquest churches,' in The Anglo-Saxons. Studies ...
presented to Bruce Dickins (1959), 137-58.
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H. M. Taylor, English Architecture in the Time of Bede
(The Jarrow Lecture, 1961).
Joan and Harold Taylor, 'The dating of Anglo-Saxon
churches', North Staffordshire Journal of Field Studies
I (1961), 58-76.



WILLIAM MORRIS AS AN INTERPRETER
OF OLD NORSE

BY]. N. SWANNELL

Amild interest in Old Norse themes is not unusual
among the poets and essayists of the nineteenth

century: Carlyle, Tennyson, Matthew Arnold, Robert
Buchanan, and others, all found a certain amount of
inspiration in the Eddas or the sagas. But to them Old
Norse was always an exotic, a convenient source of
subjects for an occasional poem, a useful set of symbols
for political or theological controversy; the Norse element
is incidental, rather than significant. For William Morris,
however, Old Norse literature was an overwhelming
influence; it dominated him - obsessed him, one might
say - for nearly thirty years. His most impressive
original poems, The Lovers of Gudrun and Sigurd the
Volsung, are taken direct from Norse originals; he devoted
many hours of a busy life to translating a surprisingly
large amount of Old Norse prose and verse; and his late
prose romances, perhaps his most considerable achieve­
ment, grow naturally and inevitably out of his devotion to
the sagas.

The influence of his Norse studies on his political
development is less easy to estimate, but it is certain that
in the"ethic of the north" he found a philosophy of life, a
"religion of courage"! as he called it, which gave him
faith and inspiration when he needed them most.

Not that he was a Norse scholar in the modern sense of
the word, though he learned to read the language easily
and could speak a certain amount of modern Icelandic.
He was certainly no philologist. He was, after all, a poet,
a painter, a tapestry-maker, a designer, a dyer, a printer,
a factory-owner, a shopkeeper, and a political agitator,

1 May Morris, William Morris, Artist, Writer, Socialist (1936), I 450.
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as well as a student of Old Norse, and at no time in his
life did languages come to. him easily. What he had
above all, though, was a natural affinity with Old Norse
literature, a unique sense of kinship with the Saga Age.
Morris always had an instinctive knowledge of how things
were made and used in the Middle Ages ("How Morris
seems to know things, doesn't he?" said his friend
Faulkner during their Oxford days), 2 and in the same way
he seems to know about the domestic details of the Viking
Age - how the houses and booths were constructed, how
the land was cultivated on an Icelandic farmstead, how
the Viking ships were manceuvred. He himself had
something of the Viking chieftain's ability to turn his
hand to anything.

William Morris - and this can be said of very few of us,
even in this Society - would feel quite at home with
Njal and his sons in Bergthor's Knoll. In fact, in 1884 we
find him complaining, in a lecture to the Secular Society
of Leicester," of the "foolish rabbit warrens" of "our well
to do homes", and longing for the Germanic hall, the
"rational ancient way which was used from the time of
Homer to past the time of Chaucer, a big hall, to wit, with
a few chambers tacked on to it for sleeping or sulking in".

But this remarkable innate sympathy with Norse
literature did not find full expression until 1868, when he
began to study the Icelandic language. Before this date
his medieval sympathies were more diffused. From early
childhood the Middle Ages were as real to him as the
present. He was absorbed by the history, the literature,
and the art of medieval England, a period symbolised in
his mind by the glories of Gothic architecture; but his
medieval world is the world of Chaucer, Malory, and
Froissart - what he was later to call the "maundering
side of medievalism"4 - and it was in these authors,

2 J. w. Mackail, The Life of William Morris (World's Classics, 1950), I 46.
3 Works, ed. May Morris (1910-15), XXIII 199. . .
4 The Letters of William Morris to his Family and Friends, ed. Philip

Henderson (1950), 186.
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especially Malory and Froissart, that he found his
inspiration for his first book of poems, The Defence of
Guenevere, in 1858.

His first awareness of Old Norse literature, which later
captivated him entirely, came in 1852, when Burne-Jones
introduced him to Thorpe's Northern Mythology. This
stimulated his interest and encouraged him to look for
other works on the same subject, and by 1868, the year
of his meeting with Magnusson, he had acquired a very
creditable knowledge of Norse matters. He had read
Mallet's Northern Antiquities in the 1847 edition con­
taining Scott's abstract of the Eyrbyggja Saga; he knew
Laing's Heimskringla, and Dasent's translations of the
Prose Edda, Njal's Saga, and Gisli's Saga,' he had some
idea of the Poetic Edda through the versions of Cottle,
Herbert, and Thorpe; and he had also read some of the
many travel books about Iceland which were being
published in the fifties and sixties." All he lacked was
first-hand knowledge of the Norse language.

By 1868, too, his contemporary reputation as a poet
had been well established by The Life and Death of Jason
and the first volume of the Earthly Paradise. I t must be
admitted, however, that in spite of Morris's intensive
reading of books about Old Norse, and his knowledge of
the literature in translation, there is very little that is
intrinsically Norse about any of his early poems. There
is clear evidence of his reading, here and there, but the
Norse references are no more than ornament or local
colour. The general effect is always medieval and
romantic, rather than heroic. The only poems of this
period which seem to promise us more are The Wooing of
Swanhild, published after Morris's death, and The Fostering
of Aslaug, published in Part IV of the Earthly Paradise
in December, 1870, though written before the autumn of

5 See Stefan Einarsson, 'Eirikr Magnusson and his Saga Translations',
Scandinavian Studies and Notes, XIII (1934); and Karl Litzenberg, The
Victorians and the Vikings (University of Michigan Contributions in Modern
Philology, no. 3; April 1947).
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1868. The substance of both poems Morris took from
Thorpe's Northern Mythology.

Swanhild, which runs to well over a thousand lines, was
never finished; the story is taken as far as Randver's
meeting with Swanhild, and no further. Morris turns it
into a leisurely, ornate story, heavy with impending doom,
but entirely romantic in tone, and he probably abandoned
it once he had acquired some knowledge of the original
Norse texts. Aslaug, on the other hand, is a complete
poem, the last attempt of William Morris to recreate a
Norse atmosphere from secondary sources. Morris's
version is successful enough as a poem, but its qualities
are those of the earlier tales of the Earthly Paradise, not
those of the sagas - though it is true that the Aslaug
episode of Ragnar's Saga is, even in the original, unusually
romantic in tone. The Fostering of Aslaug, in short, is
much the sort of poem Morris's readers would expect.
There are not many Norse stories which could slip, almost
unnoticed, into the Earthly Paradise, as this one does.

And so Morris might have continued. But in 1868
came his meeting with "a real Icelander", Eirikr
Magnusson, and from this time onwards Morris was to
find his inspiration not in abstracts and translations but in
the original Norse texts."

Magnusson had been in England since 1862, and now,
after five or six years of frustrating and unsatisfactory
collaboration with George Powell? - a curious fore­
shadowing of the later partnership with Morris - he
found an enthusiasm for Icelandic literature which
equalled his own. Certainly, no teacher could have
hoped for a more eager pupil; to Morris, as his daughter
tells us, it was a wonderful moment: "a poet's entering
into possession of a new world, only partly his till now". 8

e Eirikr Magnusson's accounts of his meeting with Morris and their
subsequent collaboration are to be found in the preface to Works, VII, and
the preface to The Saga Library, VI (1905).

7 Stefan Einarsson, loco cit.
S Works, VII xv.
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Magnusson, for his part was struck by Morris's remarkable
appreciation of the spirit of Norse literature: "he entered
into the spirit of it", he says, "not with the pre-occupied
mind of the foreigner, but with the intuition of an
uncommonly wide-awake native". 9

In this atmosphere of mutual understanding and
sympathy they agreed to meet three times a week to read
Icelandic together, and these lessons were well established
by October, r868. Morris, though, was not the man to
submit to the discipline of grammar and syntax, and
Magnusson, obviously pained by this disregard of the
academic proprieties, yet swept away, as always, by
Morris's overwhelming personality, gives a vivid descrip­
tion of their first lesson :10

"I suggested we had better start with some grammar. 'No,
I can't be bothered with grammar; have no time for it. You be
my grammar as we translate. I want the literature, I must
have the story. I mean to amuse myself' ...."

Almost immediately he is insisting on trying for
himself:

" 'But, look here, I see through it all, let me try and translate'.
Off he started, translated, blundered, laughed; but still, he saw
through it all with an intuition that fairly took me aback ... in
this way the best of the sagas were run through, at daily sittings,
generally covering three hours, already before I left London for
Cambridge in 1871".

The method they adopted at this early stage seems to
have suited them both, and they kept to it during the
many years they worked together: after they had gone
through the day's task, Magnusson would write out a
literal translation at home and give it to Morris the next
time they met, leaving Morris to prepare a final version
for publication. And this method gave quick results.
Their translation of Gunnlaug's Saga was finished in two
weeks and published in the Fortnightly Review in January
r869, by which time Grettir's Saga was ready for the press.
During the early part of this year they also worked at the

• Preface to The Saga Library, VI.
10 'bid1- 1- •



37° Saga-Book of the Viking Society

Laxdale Saga, and though their version was never
published, Morris's verse re-telling of part of the saga
was completed by July and published, as The Lovers of
Gudrun, in the third part of the Earthly Paradise
(December r 869) .

Imperfect though it may be, judged as a reconstruction
of the Saga Age, The Lovers of Gudrun is a tremendous
advance on Aslaug, Those modern readers who turn to
Gudrun after the saga itself may be distracted by the
limpid verses, the occasional lushness of description, the
Pre-Raphaelite wanness of the heroine; but to an audience
conditioned, as we say nowadays, to these characteristics,
the change of atmosphere was significant and startling.
In spite of its faults Gudrun has an intensity and a
firmness of outline which are new to the Earthly Paradise,
as though the poet has at last emerged from a world of
dreams; his characters are sharply etched; there is
something, certainly something, of the starkness of saga
narrative.

When Gudrun appeared, Morris and Magnusson were
hard at work translating the V iilsunga. Saga, "which quite
throws all the other stories into the shade", as Morris
writes to Swinburne in December r869.11 Morris had not
been particularly impressed with the saga when Magnusson
first drew his attention to it - it was "rather of the
monstrous order", 12 he told his wife - but he soon began
to write of it in superlatives, and when the translation was
published, in r870, the saga of the Volsungs is described,
in Morris's introductory verses, as "the best tale pity
ever wrought", and, in the Translators' Preface, lithe
Great Story of the North, which should be to all our race
what the Tale of Troy was to Greeks".

An original poem which may belong to this period is
entitled, rather pretentiously, Of the Wooing of Hallbiorn
the Strong, A story from the Landsettling Book of Iceland

11 Letters, 31.
11 Works, V xvi.
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Chapter XXX, and it is indeed based, very freely, on the
grim little incident in Landndmabok in which Hallbj om
kills his wife Hallgerd and is himself slaim by Snrebjorn.
May Morris implies that this is a poem of the seventies
(it was not published until Poems by the Way in 1891),13
but the treatment of the story is quite unlike Norse
narrative; it is a kind of medieval ballad, quite pleasing,
but very "literary" and romantic. I see nothing in it to
suggest that it is later than the meeting with Magnusson.
The title is impressive, but it so happens that the story
is told in one of Blackwell's supplementary chapters in
the 1847 edition of Mallet, with a footnote giving a
reference to Landndmabok, ii, 30. Morris can hardly have
missed it, especially as the moral which Blackwell draws
from it (that ladies who are allowed too much liberty are
apt "to let their passions get the upper hand, and lead
them into scrapes which they sometimes have occasion to
repent of") would have annoyed him very much.

Whatever date we may assign to Hallbiorn, there can
be no doubt that Morris had by 1870 surrendered himself
whole-heartedly, with the passionate intensity which
characterised all his enthusiasms, to the spell of Old Norse
literature. And then, in 1871, carne the supreme
experience: the first of his two visits to Iceland, with
Magnusson and two other friends. His Journalsw
convey something of the deep emotion with which he
found himself, at last, in the land of Njal and Grettir.
The expeditions had their lighter moments, but to Morris
they were essentially pilgrimages to a holy land. This
was his spiritual home: "the touch of Iceland", as Mackail
puts it,15 "was something that stirred him with an almost
sacramental solemnity"; or, as Morris himself wrote after
the second visit in 1873, "it was no idle whim that drew
me there, but a true instinct for what I needed" .16 For

13 Works, IX.
14 Works, VIII.
16 Mackail, op, cit., I 304.
11 Letters, 59.
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the rest of his life this "terrible and tragic, but beautiful
land"17 was never far from his thoughts. The memory
occurs and reoccurs in his letters and in his conversation,
in his lectures and articles on politics and art, and in the
long prose romances which were the solace of his last years.

The study of Old Norse literature continued after the
visits to Iceland. In 1875 came the publication of
Three Northern Love Stories, containing Gunnlaug, Frithioj,
V iglund, and a number of short tales. Other translations
made in the seventies were not published until twenty
years later, but Morris had been occupied for some time
with an original poem which was to re-tell, for his own
age, the great story of the Volsungs. He had been
tempted by the idea as early as December 1869, when he
had written to Professor Charles Eliot Norton: "I had it
in my head to write an epic of it, but though I still hanker
after it, I see clearly it would be foolish, for no verse could
render the best parts of it, and it would only be a flatter
and tamer version of a thing already existing't.!"
Nevertheless, some five years later he set to work,
encouraged by Magnusson, and Sigurd the V olsung was
published towards the end of 1876. Morris omits the
Jormunrek-Swanhild episode, but, this apart, attempts a
comprehensive treatment of the whole Nibelung legend,
drawing on the Edda poems as well as the Volsunga Saga
(though he abandons his Old Norse authorities at the
end of his poem in favour of the Nibelungenlied version
of the death of Sigurd's murderers).

To Morris these legends were in a very real sense a part
of English tradition; he was much influenced by writers
like Laing and the Howitts, who (as some contemporary
reviewers complained) stressed the importance of our
Scandinavian heritage by belittling our Anglo-Saxon
ancestors. Morris felt it his duty, therefore, to restore
this lost heritage to his English readers. Yet the
atmosphere which he evokes in Sigurd is not that ot the

17 Letters, 58.
18 Letters, 32.
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sagas, or even of Norse epic verse; it reminds one rather of
Old English epic, of Beowulf. There is the same leisured
dignity of narrative; the poet is always ready to pause for
long descriptions or to dwell on the moral implications of
his theme; it is the long paragraph which predominates,
not the pregnant, strophic arrangement of Old Norse
verse. As in Beowulf, the emphasis is on the stately
splendour of the Germanic court; the lofty halls adorned
with gold, the precious swords and ancient coats of mail
which gleam on the warriors as they unlock their store of
words in formal discourse. The Morris translation of
Beowulf is almost unreadable, but it is perhaps to be
regretted that Morris did not attempt a version of Beowulf
on the lines of Sigurd the Volsung. Be that as it may, this
vast poem is something unique in nineteenth-century
literature; Morris has perhaps attempted the impossible,
but it is difficult to name any other poet of his day who
could have equalled his achievement.

After 1876 Morris became increasingly involved in
political controversy, and though he continued to read
and translate Old Norse nothing was published for the
next fifteen years. Then in 1890 came the collaboration
with the publisher Bernard Quaritch which resulted in the
Saga Library. In July of that year Morris writes: "I
have undertaken to get out some of the sagas I have
lying about. Quaritch is exceedingly anxious to get hold
of me, and received with enthusiasm a proposal to publish
a Saga Library't.!"

Fifteen volumes were originally planned, but only six
appeared: Volume I (Howard the H ali, The Banded Men,
Hen-Thorir) in 1891, Volume II (Eredwellers) in 1892,
Volume III (Heimskringla Part I) in 1893, Volume IV
(Heimskringla Part II) in 1894, and Volume V
(Heimskringla Part III) in 1895. Volume VI (notes,
indexes, genealogical tables, etc.) was the work of
Magnusson, and did not appear until 1905.

18 Mackail, op, cit., II 260.
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The Saga Library represents the work of Morris and
Magnusson over several years. The Eredwellers must
have been finished before April 1871, since Mackail tells
us that Morris had made an illuminated copy of it by that
date.P'' Howard the Halt, The Banded Men, and Hen­
Thorir belong to the early seventies, for Morris made a
-copy of them in 1874, when he was working at calligraphy
and illumination. 21 As for H eimskringla, we know from
Morris's letters that he was working on it in 1873,22 and
his daughter May tells us that "a painted book of the first
fifty-five chapters" was one of his holiday tasks for that
year. 23 (Ynglinga Saga, in the Saga Library translation,
actually contains fifty-five chapters.) The translation
clearly continued for several years, for May Manis,
elsewhere, quotes short passages from St Olaf's Saga (Saga
Library Vol. IV) and from the Saga of Harald H aroraoi
(Saga Library Vol. V), and says they are translations of
the "late eighties". 24 So it would seem that the actual
translations were more or less complete when The Saga
Library was planned, and only needed to be carefully
revised and prepared for the press.

These six handsome volumes are a pleasure to read
and to handle. They are admirably printed, as one would
expect, and the critical apparatus and explanatory notes,
nearly all the work of Magnusson, are almost frighteningly
elaborate and detailed. There could be no more fitting
memorial to the twenty years of close collaboration
between the two men; every volume expresses their
sense of wonder and delight in the great stories of the
north; to Morris and Magnusson the sagas are not "texts"
but human documents, as real and as immediate as
to-day's newspaper. The serenity is broken only by the
bitterness of Magnusson's references to Vigfusson and
Powell: Magnusson could never forgive those remarks in

20 ibid., I 286.
21 Preface to Works, IX.
22 Letters, 53.
23 MM· . Iay orris, op, cit., 454.
2' ibid., I 455-6.
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the Corpus Poeticum Boreale about "the affectation of
archaism", "pseudo-Middle English", and "specious
nullity of false phrasing". 25

Many other critics have commented unfavourably on
Morris's style; 26 it has been dismissed, often unread, as
"Wardour Street English"; fashions in translation have
changed, and Morris has suffered accordingly. Yet the
archaisms of Morris's early poems are not particularly
remarkable; they are to be found in all romantic poets.
Those who condemn Morris as one who writ no English
are judging him, whether they realise it or not, by the later
prose romances, where we do find a special language, a
vocabulary and syntax peculiar to Morris. This highly
individual style may not be to everyone's taste, but it is
something far removed from the "tushery" of second-rate
historical fiction; it is a deliberate creation; it is in all
essentials the style evolved by Morris and Magnusson in
their translations from Old Norse. We find it, fully
grown, in the first translation, Gunnlaug, and in all the
sagas which follow. I t is not really true to say, as
C. S. Lewis does, that "Morris invented for his poems and
perfected in his prose romances a language which has never
at any period been spoken in England" ; it is not found in
The Defence of Guenevere or in the Earthly Paradise, or
even in Sigurd the Volsung. In these poems we have only
what may be called the usual, conventional archaisms:
betide, brand, dight, eld, erewhile, whiles, wot, and the
like. The language perfected in the prose romances, with
its strange words and phrases - almost all of them
disguised Norse words and idioms - is taken over bodily
from the saga translations; it is a blend of Old Norse and
the romantic archaisms taken from Chaucer, Malory,
and Spenser, the common property of all poets. It is
clear that Morris's joy in Norse literature extended to the
very words and idioms of his originals, and he felt it his

25 G. Vigfusson and F. York Powell, Corpus Poeticvm Boreale (1883), I cxv.
26 See Karl Litzenberg, 'The Diction of William Morris', in A rkiv for nordisk

filologi, 53 (1937).

I
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duty to give something of this pleasure to his readers.
This may be enthusiasm taken to excess, but the results
are often vigorous and stimulating, particularly in the
rendering of gnomic utterances and proverbs. Of course
he goes too far; he became so skilful at this transmuting
process that he sometimes forgets his readers and becomes
unintelligible.

But why did he adopt this new and peculiar style? I
suspect that it grew out of those first attempts at verbal
translation which Magnusson describes in his preface to
the sixth volume of the Saga Library. Morris was
impatient to get at the story:

"Off he started, translated, blundered, laughed; but still, he
saw through it all with an intuition that fairly took me aback.
Henceforth no time must be wasted on reading out the original.
He must have the story as quickly as possible. The dialect of
our translation was not the Queen's English, but it was helpful
towards penetrating into the thought of the old language.
Thus, to give an example, leiotogi, a guide, became load-tugger
(load = way, in load-star, load-stone; togi from toga to tug
(on), one who leads on with a rope); kvrenask (kvzena sik from
kvan = queen, woman) to bequeen one's self = to take a wife,
etc. That such a method of acquiring the language should be a
constant source of merriment, goes without saying ...."

Now Morris was passionately fond of old words, and
particularly resented the Romance elements which had
driven out so many of our native, Germanic words, (he
deplored the fact that we had not preserved our language
"as the Germans have theirs"),"? and it may well be that
he saw in this rough, literal method of translating the
solution to the difficult problem of rendering the saga
into modern English. Magnusson's comment is
interesting in this connection: 2 8

"From the beginning Morris was strongly impressed by the
simple dignity of style of the Icelandic sagas. There must be
living many of his friends who heard him frequently denounce
it as something intolerable to have read an Icelandic saga
rendered into the dominant literary dialect of the day - the
English newspaper language ... this dignity of style cannot be
reached by the Romance element in English. If it is to be:
27 Works, XVIII xviii.
28 Works, VII xvii.
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reached at all- and then only approximately - it must be by
means of the Teutonic element in our speech - the nearest
akin to the Icelandic ... Morris's saga style is his own, the
result of an endeavour by a scholar and a man of genius to
bring about such harmony between the Teutonic element in
English and the language of the Icelandic saga as the not very
abundant means at his command would allow".

It is curiously ironic. This style was Morris's most
treasured offering at the shrine of Old Norse literature,
yet his translations are now more likely to repel the
modern reader who tries to use them as a substitute for
the originals. Yet they can give much pleasure to those
who do read Old Norse, and they are much more readable
than brief quotations would indicate. I t is only fair to
him to remember the kind of English he was reacting
against : late-Victorian Latinized prose - "the English
of our drawing rooms and leading articles ... a wretched
mongrel jargon that can scarcely be called English, or
indeed language ... the language of critics and 'superior

, "29persons ....
It is worth noting, at this point, that Morris was very

insistent that Magnusson should not be robbed of his
share of the credit for these translations. In a letter to
the Athenaeum in r879 he writes: 30

"I have noticed that Mr Vigfusson, in his recently published
Prolegomena to the Sturlunga Saga, speaks of me as the sole
translator of the English version of the Grettis Saga and the
Gunnlaugs Saga Ormstungu, omitting to mention the name of
Mr Eirikr Magnusson, my collaborateur, As a matter of fact,
when we set about these joint works I had just begun the study
of Icelandic under Mr Magnusson's mastership, and my share
in the translation was necessarily confined to helping in the
search for the fittest English equivalents to the Icelandic words
and phrases, to turning the translations of the 'visur' into some
sort of English verse, and to general revision in what might be
called matters of taste; the rest of the work, including notes,
and all critical remarks, was entirely due to Mr Magnusson's
leaming and industry ... Mr Magnusson's responsibility and
labour was, therefore, much greater than mine in these works,
which if his pleasure in the labour was half as much as mine,
it was great indeed".

29 Works, XXIII 241.
30 Letters, 127.
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This would be a fair statement of the situation
throughout their long collaboration, though, of course,
Morris's knowledge of the language increased steadily.
This fact is confirmed when we examine the manuscript
of their translation of St Olaf's Saga.31 In this manuscript
we can see how Magnusson's learning and industry serve
as the raw material for Morris's finished product.

The left-hand pages of the manuscript book are usually
left blank, and the right-hand pages contain the translation
in Magnusson's neat, flowing hand-writing; Morris's
corrections and emendations are written, between the
lines or wherever there is room for them, in a bolder,
more flamboyant script, usually perfectly readable. At
times, though rarely, Magnusson's rendering is erased
with such vigour that it is quite undecipherable.
Sometimes whole sentences are rewritten, sometimes an
individual word is altered, so that Morris's emendations
form a continuous commentary on Magnusson's version,
turning Magnusson's "unconsidered journalese" (May
Morris's unsympathetic phrase) into "a language more
worthy of the subject". And it is a remarkably thorough
process; it is rare to find two continuous lines without
some alteration.

I t is clear that Morris is emending with the Old Norse
by his side, for when Magnusson accidentally omits three
and a half lines Morris, on the opposite blank page, inserts
a translation of the missing words. On another blank
left page Morris writes "what is aukvisi literally?" He
notices, too, that Magnusson has used the wrong English
word in one of the verses: "Thou didst champion the most
valiant king" (brauzt bag via); Morris writes: "to champion
a man means, I think, to fight for him, not against him",
and translates accordingly: "thou daredst the king most
valiant" .

31 Through the kindness of the Librarian of the Brotherton Library,
University of Leeds, I was provided with a microfilm of this manuscript. I ~m
also very grateful to Professor G. N. Garmonsway, who directed my attentlOn
to it.
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A few, a very few, of Morris's emendations are
corrections of Magnusson's spelling or grammar. I have
noticed only about half a dozen misspelt words, so far,
but "ve" and "you" seem to worry Magnusson a little,
and he sometimes drops the second person singular in
mid-sentence; Morris carefully corrects all these minor
lapses.

It is Morris, too, who decides the paragraphing. But
the bulk of the emendations are definitely stylistic,
designed to bring everything into conformity with the
highly individual style Morris thought appropriate.

Some are very slight adjustments, like these, and are
of no real importance:

Magnusson King Olaf then
sailed west

Magnusson She was a most
high-mettled woman

Magnusson in the following
sprmg

Magnusson swift!y

Morris Then sailed King Olaf
west

Morris She was a woman most
high-mettled

M orris next spring

Morris speedily.

Then there are many words which Morris obviously
considers essential to his style; they are favourite
archaisms, many of them found in his earliest works.
Magnusson sometimes remembers to use them, but often
forgets, and Morris emends. Morris's word is the second
of each pair in the following examples:

aware: ware; anything: ought; nothing: nought; much: mickle;
when: whenas; whenever: whenso; later: sithence; happened:
betid; went: fared; custom : wont; between: betwixt; counsels:
redes; fields: acres; wealth: fee; get ready: dight (me); got: gat;
(they) thought: were minded; vowed (or accepted) : yeasaid.

Morris is very fond of "let"
always altering Magnusson's
e.g. :

Magnusson King Olaf had a
cut made

Magnusson There King Olaf
had a wall built

with the infinitive, and is
less archaic constructions,

M orris King Olaf let dig a
dyke

M orris There let King Olaf do
a wall.
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Morris to flit this case (mal
flytja)

M orris The earl winneth oath
to King Olaf (vinna eiaa)

Morris . . . should be lighter of
a child (skyldi lettari veraa)

Magnusson The Earl giveth
King Olaf his oath

Magnusson Ragnhild . . .
about to give birth to a
child

Magnusson what loss of life we Morris what man-scathe we
have suffered have gotten

and then, by analogy, as it were:
Magnusson baneful to Christ- M orris wherein was Christ-

ian faith scathe (kristnispell).

A particularly unsuccessful example of Morris sacrificing
all to preserve a Norse idiom occurs when Magnusson
writes: "Stein nowise kept himself tonguetied ... both
in prose and poetry" . Morris cannot resist the
Norse sundrlausum oroum ok sam]osium, and alters the
manuscript to: "in speech both loose and knitted up".
By the time the text appears in print he has gone even
further, and we read: "both in speech loose and in speech
upknitted" .

Magnusson, of course, is perfectly in sympathy with
Morris's principles of translation. His own style is fairly
straightforward and not unattractive; it is slightly archaic,

Magnusson There also he
had marked out building
ground

M agnusson plead this case

Sometimes the emendations replace individual words by
English words and expressions more closely akin to Old
Norse. Morris's word is again the second of each pair:

quarters: harbour (herbergi); message: wordsending (orOsending);
war: unpeace (6frior); men and women: carles and queans (karlar
ok konur); council-chamber: Thing House (pinghus); door
keepers: doorwards (durveroir); funeral: corpse-fare (Ukfera).

The results of this process are not always fortunate,
and there can be no doubt that Magnusson's version is
usually the more comprehensible. Morris's close watch
on the Norse text has its disadvantages:
Magnusson he kept out spies Morris he let bear spying on

on his journeys his ways (bera nj6sn til [ara
hans)

Morris There also he let mark
tofts (toptir)



William Morris as an Interpreter of Old Norse 381

and though he is concerned only with producing an
intelligible and accurate translation, he often tries to meet
Morris halfway, and regularly uses words like "few­
spoken" (fciJ,ndlugr) , and "a-many". But it is amusing
to find that Morris is not always ready to accept
Magnusson's attempts at morrisisms; Magnusson's ear
was obviously not quite attuned. For example,
Magnusson writes: "it is a wont of long standing that ..."
which seems to have the genuine ring, but Morris alters it
to: "it has long been that ...." On another occasion
Magnusson produces: "the greater scathe in men"
(mannskaoi) , but Morris goes one better with: "the
greatest man-scathe".

We may suspect that Magnusson is tiring at one place
- or is it a gesture of protest at a surfeit of archaism?
"But the Swedes gainsay this", he writes, "and call it all
gammon (telja heg6ma) that any men were lost there".
Morris primly emends to: "and reckon it vain that any
men were lost there". Such colloquialisms are very
unusual. Magnusson does not often "use a word too
homely ... which brings it down a little" (this is Morris's
comment on Dasents Njdls Saga),32 and I have noticed
only two other examples, both duly amended by Morris:
"Earl Hakon, who has now bolted out of the land"
(emended to "fled"), and: "she takes this with exceeding
fuss" (emended to "rnickle eagerness").

And so the process continues, page after page, until
Magnusson's unambitious but very creditable prose is
transformed - and in some places contorted - into the
characteristic, highly criticised dialect of William Morris.

The verses of the Saga need special mention. Morris,
like most of us, found them extremely difficult. "As to
the Visur", he writes to Magnusson, "I will do my best,
only I must say I look forward to the job with little short
of anguish, for truly sometimes they are really
un-translateable ... I agree we ought to make the visur

83 Letters, 84.
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literal, if we can, but sometimes I can't keep it verse at
the same time. However, with your help I may
manage" .33

The solution meant more work for Magnusson.
Whenever he comes to a verse he writes out the Norse
text, in prose order, and, underneath, a literal word-by­
word translation, with, very occasionally, an explanatory
note. When Morris reaches the verse he writes out his
own metrical translation on one of the blank pages of the
manuscript, with surprisingly little correction or
emendation, and erases Magnusson's version. All Morris's
verses are numbered as he translates them, perhaps two or
three together on the same page, so he writes "Insert A",
"Insert B", etc. at the appropriate place in Magnusson's
translation, and passes on.

So there is nothing casual about this process. This
manuscript is ample proof, if proof were needed, of the
devotion of these two remarkable men to the language
and literature of Iceland. Morris has been dismissed as
a mere dilettante. He was much more than this. He did
so many things well that his considerable achievement in
this one narrow sphere can easily be overlooked.
Without Magnusson, as he freely and publicly admitted,
this achievement would have been impossible, but it can
hardly be doubted that Morris was the driving force in
their collaboration. Between them they introduced to
English readers a vast amount of Old Norse prose and
verse; Morris, with his reputation as a poet and craftsman,
could reach a far wider audience than Magnusson, and in
his lectures, and in his private conversations, he strove
unceasingly to impart to his contemporaries something of
his own feeling for Norse literature - not only because
of its intrinsic qualities as pure literature, passionately
though he admired those qualities, but because he found
in it an attitude to life, a noble courage and steadfastness,
which might serve as an example to his own time, and
which gave him hope for the future.

aa May Morris, op. cit., I 459.



ON TRANSLATION - I

A REVIEW BY IAN R. MAXWELL

EVERY age looks for translations adapted to its own
habits of speech; that is, to its own habits of thought.

Thus the moderns are well served, and Proust loses little
at the hands of Scott Moncrieff ; but Homer must be
content to know that the Odyssey holds its own with
other novels in the Penguin series. (What Proust would
lose if adapted to the minds of Achilles and Antic1eia in a
Hades Penguin there is fortunately no need to enquire.)

As for the Icelandic sagas, it is now generally held that
they should be turned, as far as possible, into up-to-date
English, partly on the (sandy) ground that they were
modern to thirteenth-century Icelanders, and partly
perhaps because our speech is thought to suit them better
than our grandfathers'. So Bayerschmidt implies in
the preface to his version of Njdls saga:

A new translation seems called for, since Dasent's, though
outstanding for its time, bears many earmarks of Victorian
style (and prudery) less appropriate for rendering the realistic
manner of Icelandic sagas.

There is of course no royal road for translators. They
must consider their audience, their purpose, the nature of
their original and their medium, not least their own tastes
and talents; and each version may shed its own light.
Let Lang, Leaf and Myers do their best with the English
of Wardour Street, and Samuel Butler retort in the English
of Tottenham Court Road. We may profit from both.
Yet each method has its own merits and drawbacks: and
these are worth weighing, especially in an age when it
seems to be pretty generally agreed that only one method
is right, or at least that one is definitely wrong.

Professor Schach's readable and handsome version of
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Eyrbyggja saga» may be examined from this point of view.
I t seems fair to say that on the whole he accepts the
principle of translation into modern English; and his work
would appear to illustrate some of the difficulties and
dangers of the attempt.

Any translator from the sagas may be forgiven some
trouble with his English. Even the best leg-roped
sentence is apt to gore its neighbours, and to observe
strict keeping from first to last is perhaps a dream and
folly of expectation. Still, one may fairly be alarmed to
read "he did not want to stand for it that they should
defile the field" (p. II), where the brawny rouseabout
Stand-for-it and the silver-haired Mr Defile are locked
in a construction that owes nothing to nature and
everything to dire necessity; or "Thorolf's answer wasn't
a whit more conciliatory" (p. 62), where the matey
"wasn't", the aged "whit", and the prim "conciliatory"
are neatly juxtaposed in a symmetry of discord. When a
farmer protests, "In that case we will flatly refuse
permission for this search if you mean to initiate and
conduct it in illegal fashion" (p. 27), he has clearly missed
his vocation - he should have been articled to an attorney.
It is, I repeat, extremely difficult to avoid lapses of this
type, but they could well be fewer and smaller. How is it
that so many of them are now finding their way into print?-Schach and Hollander rej ect the Morris-Magnusson
tradition, for reasons good as far as they go. It seems to
have been Morris's task to give the text its finished form,
and (unfortunately) to pepper it with archaisms from his
private pot. Would that he had wotted naught of
"thenas" and had less of a mind to "withal", and that he
had seen something a little ludicrous in saying that
Vermund the Slender was "marvellous wholesome of
redes" tEyrbyggja, ch. 18). The archaisms are too many,
too obtrusive, often too unconvincing; they tend to clog

1 Eyrbyggja Saga. Translated from the Old Icelandic by Paul Schach,
Introduction and Verse Translations by Lee M. Hollander. The University of
Nebraska Press and The American-Scandinavian Foundation, 1959.
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the vigour of the original, and I confess I can seldom read
half a dozen lines without being troubled by them. Still,
it would be a pity not to see past these striking defects.
Morris worked on a close translation (at times, I admit,
too close to the words to give the sense) that had been
made or checked by an eminent Icelandic scholar; and
he tried to make his English imitate the Icelandic. "Then
Snorri set forth that the thralls were indeed out of the
law on the field of deed" (pa fceroi Snorri pat franz, at
prcelarnir »dr« ohelgir a beim vcettvangi; ib. ch. 31) may
suggest to the puzzled reader that he is dealing with a
foreign system of law, but a glance at Index III will solve
his problem and refer him to the Icelandic word. For
Morris and Magnusson did at least plan their work in a
generous and scholarly way. They gave copious
information, often, as it were, naturalizing an Icelandic
term and invi.ting their readers to learn its meaning by
seeing how it was used. For readers of a scholarly bent
who do not know Icelandic, this is perhaps the best plan.
In its executi.on we find serious defects; yet the translation
is sometimes brilliant (e.g., the interview with Earl Eric
in "The Story of Gunnlaug the Worm-tongue", ch. 7) and
often unobtrusively close and vigorous; and it is at any
rate the work of a writer, who felt the life of words and
knew the demands of keeping. We should not ignore
the problems Morris faced simply because we cannot
altogether accept his solution. Morris is a man to learn
from.

Are we not tending now to ditch him and hope for the
best? Of course we must put up with a few archaisms­
when old gods and warrior kings and fate and fetches come
into a story, it would be strange if an occasional "naught",
"thereby", "behold", or even "dwelled" did not sneak
past our pickets - but we have only to call up our young
battalions ("his permanent residence", "its present site",
"the loss he had sustained", "revenants", "as much
involved as I", "whatever the circumstances in which we
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kinsmen are placed", "to experience the hostility of", "a
reconciliation of the contending parties was brought about
immediately") to make the reader feel that he is.
comfortably back in his own age, with his morning
newspaper, his secretary's report, and the pronouncements
of his fellow committee-members. The trouble is that all
this seems so unlike the Icelandic. You and I may feel
quite at home with a phrase like "most of the wood of
which it had been constructed" (p. 4), but if the original
says "most of the timbers that had been in it" (fiesta
vibu, pel er par hfjfbu i verit) should we not resign ourselves
to the ruder phrase? Why prefer "the place where the
fighting had occurred" (p. 28) to "where they had fought"
(par sem [eir hfjfbu barizk)? Some readers may even
think the simple Icelandic the better English: all should
wish to gather from the version some notion of the style
of the original.

I t is of course not impossible, though it grows
increasingly difficult, to write modern English without
slipping into modern jargon; but, quite apart from this,
the dangers of trying to translate sagas into a selection of
the language we naturally use about our own affairs are
manifold. There are of course good reasons for avoiding,
in a thirteenth-century story, anything that bears an
obvious twentieth-century stamp; and the common sense
of The King's English on archaism, negative and positive,
still stands. But something more than decorum is at
stake here. The standard phrasing that has been made
to fit the standard sentiments of our day is almost certain
to distort the sentiments of thirteenth-century Icelanders;
and a translator - however determined he may be to
avoid the "antiquarian language flavoured with English
dialecticisms" that Professor Hollander deplores in his
Introduction - must begin by breaking down the barrier
that his own linguistic habits interpose between him and
his text. If he is committed to the current idiom, he will
be hard put to it to avoid misrepresentation.
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The point may be simply illustrated. Thorstein
Thorskabit was "very precocious" (p. 9), a phrase that
does in some sense translate alibrdogorr but that should be
dismissed by reason, if not by taste. We seldom use
"precocious" without a hint of ridicule or at least
apprehension, and we use it primarily of a premature
heightening of the brow (little Johnny in goggles gravelling
the dominie) or flowering of the temperament (young
master making advances to the housemaid), and not of
being beyond one's years in strength, sense, and
character. (Morris's "very quick of growth" is awkward
but nearer the mark.) Again, to say that Asdis was "vain
and showy" (p. 53: oflati mikill) or Thurid "much given
to vain display" (p. 105: skartskona mikil) is to dismiss
her foibles with summary contempt: but I see no such
contempt in the Icelandic words (cf. Laxdcela, ch. 20:

"pat var gQfugt kvanfang ; var Gjaflaug vren kona ok
oflati mikill") and the Elizabethan "brave" seems more
apt to express the old attitude to personal display. That
Snorri go'5i was "unforgiving and revengeful" (p. 21) is no
doubt true, and might stand for langrcekr ok heiptUJigr
in a list of the man's sins. But this is rather a list of his
qualities as a chieftain (cf. the cool machiavellian appraisal
of Hakon the Mighty in Oldfs saga Tryggvasonar, ch. 50,
or the king's curt judgment on J 6n Kuflung in Sverris
saga, ch. 105); and an antiquarian phrase like "constant
in vengeance and mindful of his wrath" would be truer
in this respect to the spirit of the words, though in others
more fitting for Jehovah than the master of Holyfell.
To make inn mesti ojafnaoarmaor "an extremely unjust
and overbearing man" (p. 10) is to do no injustice to
Th6r6lf Lamefoot, yet it imports an attitude of shocked
reproof that seems absent from the saga phrase. The
word "extremely" is the obviously damaging one, and
perhaps the more natural a word seems to us the more
likely it is to suggest our own attitudes in our own
policed society; hence, "a man most unjust and over-
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bearing" would be better because it has no modern tone.
In all these examples, a leaning to the ready modern
"equivalent" results in some distortion; and there are
other more obvious examples. When Thorolf rates
Snorri for following up his case "with so little energy"
(p. 64), our thought and our phrase are simply substituted
for the characteristic thought and phrase of the Icelander,
sva litilmannliga. The ideas of the original, which should
be of interest to any reader and especially to students, are
similarly obscured when kr;ltuou alta pa hafa fallit 6helga
is rendered "declared that there should be no indemnity
for those" (p. 13), or at piggja inar scemiligstu gjafar af
hr;foingjum "of receiving such valuable gifts" (p. 66).
There is really no reason why the notion of falling
"unhallowed" (which recurs in the saga and may be
linked with our own common law definition of murder)
should be thought untranslatable or uninteresting in a saga
like Eyrbyggja; and the reduction of scemd to its cash
value is a brutal oversimplification, even for a commercial
age. But to use by preference expressions that lie on the
tip of the twentieth-century tongue is to risk keeping one's
readers in twentieth-century blinkers.

To confuse translation with explanation is a pitfall in
the path of a scholar committed to his own age and
professionally occupied in making things clear to novices.
The addition of explanatory words - "the Dales District",
"the [arm Hrisar", "came out to Iceland" - is deliberate
and may sometimes be required; but, each time, the feeling
of being in the story and among Icelanders is slightly
weakened. One could scarcely justify "because of the
hostilities which ensued" (p. I: fyrir fieim 6frioi) or "on
the point of the ness projecting into the sea" (p. 6: a
tanganum nessins); and when we are told that men were
"busy sorting out sheep" on a tongue between rivers and
that some of Snorri's men "went there to help gather and
sort the sheep" (p. 43), a reader who does not know that the
words I have italicized correspond to nothing in the
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Icelandic may still wonder what they are doing in English.
When um stefnudaga becomes "at the time legally set for
summoning" (p. 23), seta [jolmenn "a large body of armed
men" (p. 12), trogsroull a "trough-shaped saddle" (pp. 17­
8), stakkgaror a "fenced-off haystack" (p. 28), mea
exarhamri "with the blunt part of his axe" (p. 122), one
sees the excellence of the translator's intention; but
things begin to dissolve in definitions - as though one
took a small knife with folding blades to sharpen one's
inkless writing instrument - and one begins to long (as
perhaps the lovers of "English dialecticisms" did) for
words that men might be supposed to have used about
the things they saw and handled. Nicknames must be a
thorn in any translator's flesh, and which of us would
lightly cast the first stone? Yet how could any two
sisters have been actually called Aud the Profound and
J6runn the Sagacious, unless perhaps in one of Gilbert's
operas? Bolverk the Rash has a footnote (p. 10) to
explain that his nickname was Gadfly-snout and that this
may (or possibly may not) denote rashness; but surely
the text is the place for the name and the footnote for the
dubious explanation? (We should not translate the Iron
Duke as "Wellington the Unyielding", or Triphammer
Jack as "John L. of the Ponderous Punch"!) The same
curious confusion appears when we are told in the text that
Eyjolf was given "the right to determine the indemnity
himself" (p. 18) and in the note that injured persons were
sometimes given "self-doom". To name a thing and to
expound its nature are, in art, two. very different things.
Habitual explanation reminds the reader at every turn
of his own remoteness from the action and of the proximity
of a kindly guide. This is just what one does not feel in
the sagas themselves; it weakens the illusion and can
sometimes seriously blunt the narrative. Thus, when
Thorolf Lamefoot died, "all thought there was something
uncanny about his death" (p. 68: ollum patti apokki d
andldti hansi : and, before his hauntings are related, we
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read, "it seemed to many that there was something
uncanny out of doors as soon as the sun got low" (p. 69:
p6tti mfJrgum monnum verra l£ti, pegar er s6lina lcegOi).
This last is well said; but for any good writer there is a
difference between what he elects to say and what he
expects us to gather. The saga does not say, on either
occasion, that things seemed uncanny - the voice that
here breaks in is that of the teacher making things clear
to his class. A translator should tell us what his text
says, even if he himself sees no advantage in allowing a
sense of something "worse" at sundown to usher in the
actual revelations.

In general I should plead for a more literal rendering,
as close an adherence as possible both to the words and
order of the original. The less a translator interferes the
better. He may fairly claim to have given the substance
of the original when he says that old Thorbjorn, looking
out at night, "discovered his son Gunnlaug lying
unconscious before the door" (p. 23); but it would be as
easy to give the form too, and say that he "found his son
Gunnlaug before the door; he was lying there senseless"
(fann hann Gunnlaug, son sinn, fyrir durum ; ld hann jar
ok var vitlauss). To me, the saga's way of putting this
seems right - try it on an audience - and the translator's
an enfeebling summary in which the sense of action is
lost; and, even if this tiny example seems trifling, it is of
the essence of the saga technique to follow the game, not
simply to give the closing scores. But there is no need
to argue this. The point is that the reader should know
how the saga puts it and judge for himself. Similarly,
if the text says segir there is no need to make it "retorted"
(p. 122), even if this word aptly characterizes the speech;
for better or worse, saga-writers generally prefer to avoid
this sort of comment - and so distinguish themselves
from the authors of novelettes. Thord's advice to Bjorn,
pat mun p6 vera youart rao, at eigask [dt: vio ok snua fra
hug sinum, par sem purior er, is translated: "And yet it
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would be best for you two not to see each other any more.
Try to forget Thurid, Bjorn" (p. 83). The pathetic
finality of "not to see each other any more" seems to me
to strike a false note, but I shall not press a matter of
opinion. It is surely not matter of opinion that to break
up the sentence and introduce a direct personal plea is to
misrepresent the tone of Thord's advice. "Still, it will
be best for you to keep away from each other, and to get
your mind off Thurid" might offend purists and is too
blunt, but it seems to me to be nearer the original in
spirit as in form.

We may glance at a short speech in chapter 37 that
Morris and Schach translate with some instructive
differences. Arnkel's enemies are approaching, and his
thralls urge him to run for it.

Arnkell svarar: "Her
kann ek gott db til,
pvi at her skulu gera
hvarir, pat er betra
pykkir; pit skuluo
hlaupa heim ok vekja
upp fylgoarmenn mina,
ok munu peir koma
skjott til mots vio mik,
en her er vigi gott i
stakkgaroinum, ok mun
ek heoan verjask, ef
petta eru ofrioarmenn,
pvi at mer pykkir pat
betra en renna; mun
ek eigi skjott verba
sottr: munu minir menn
koma skjott til mots
vib mik, ef pit rekio
drengiliga erendit" .

(Fornrit ed. pp. 100-1).

Arnkel answered:
"Good rede can 1 give
thereto, and now shall
each of us do what each
best liketh. Ye shall
run home and wake up
my following, and they
will come quickly to
meet me, but here in
the rickyard is a good
place to make a stand,
and from hence will 1
defend myself if they
come in warlike wise,
for that meseems is
tetter than running;
nor shall 1 soon be
overcome, and speedily
will my men come to
me, if ye do your
errands in manly wise".
(Morris).

Arnkel replied: "I have
a good plan: let each
do what he considers
best. You two run
home and wake my
men, and they will
come at once to join
me. There is a good
vantage ground for
defense here in the
enclosure, and 1 can
stand them off from
here if these men mean
to attack me. 1 con­
sider that better than
running away. They
won't get the better of
me so quickly, and my
men will soon be here
if you do well what 1
told you".
(Schach).

Poor Morris has much to answer for. "Good rede",
"th to" "l'k th" ". . " " "ere 0, 1 e , In... wIse, meseems - even
when one has got used to this sort of thing it is a load for
one short speech. The verbal faithfulness of "my
following" does not justify it as against Schach's brisk
and natural "my men"; and indeed Schach's version is
often the livelier, with the notable exception of "a good
vantage ground for defense here in the enclosure", where

K
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vigi expands into a definition with nothing like the life of
Morris's phrase, and stakkgaror fades into a category. But
there is another and a deeper difference. On the whole
Morris follows the original closely, and with his help one
might hope to understand it. Arnkel is handling a
ticklish situation with composure. The thralls are good
for nothing; one is to perish in a waterfall through sheer
panic, the other will forget to summon help; and, since
we have just been told that Arnkel worked his thralls
day and night, we may suspect mulish resentment behind
the forgetfulness. Arnkel knows that he must calm and
encourage the pair. His speech is level, easy, persuasively
reasonable - the point of pvi at (because) is slightly
blunted in Morris's "and now" - but marked by an
unobtrusive irony. It is an irony implicit in the situation
and realized (with a touch of amused exasperation?) by
Arnkel, but it becomes explicit (for us, not for the thralls)
in "for that seems to me better than running away" and
"if you do your [coward's] business manfully". One
would have a much better chance of checking this
interpretation from Morris's version than from Schach's.
Once the speech is broken up and gingered up, it changes
its character: the opening phrases become bright
suggestions, losing their persuasive roundness and hint of
ironic reserve; "I consider that better than running away"
becomes smug, uncalled for, a little ridiculous; the point
of drengiliga is simply missed. This sort of thing will
happen naturally - not, of course, inevitably - when a
scholar attempts to bring an old story to his contempor­
aries. I t is less likely to happen when an artist attempts
to sink himself in the old story and copy it as faithfully
as he can, so that his contemporaries may be led back to
it. The more humble and literal approach will at least
have the merit of keeping his eye fixed on the words of his
text, and he may sometimes tell his readers things he
had not noticed himself.

A different approach to the problem would of course
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raise its own difficulties and expose one to attack from
another quarter. Yet the defects I have noted are worth
examining, because they are growing common and almost
taken for granted; because they are natural hazards in an
age when translation into modern English seems to have
become an article of faith, without, so far as I can see,
very much enquiry into the kind of English that would
best suit the sagas: because I find them distracting, and
suspect that in half a century's time they may seem as
strange as the "antiquarian language flavoured with
English dialecticisms" of an earlier generation.



ON TRANSLATION - II

A COMMENT BY GEORGE JOHNSTON

A translation may be close or not very close, and its
vocabulary may be either up-to-date or rather

archaic in tone. These seem to be the chief distinctions
in kind between translations from the older languages.
Ian Maxwell has argued for close translation and a
vocabulary with a slightly archaic flavour, in his review,
and he has used William Morris's practice as a point of
reference. He has shown that Morris kept close to the
Icelandic and succeeded, in some passages, in giving the
flavour and texture and the sense too of the original in
English where the more modern translation had failed.
He regrets the heavy mannerisms of Morris's archaic style,
but feels that some archaisms are nevertheless a good
thing, and that certainly an archaic style in general is
likely to be better than an up-to-date style.

These are really separate problems. A translation may
be both free and archaic as well as close and archaic, and
indeed I was surprised to learn that Morris's translation
was so close. But a translation may be also close and
modern, and this is the sort I would prefer to make. Of
course, Ian Maxwell does not ask for an archaic vocabulary
but merely a vocabulary with an archaic flavour. I agree
that an up-to-date flavour is not right for the sagas, but
I think it is possible to choose words from ordinary
English of our time which will not be incongruous, and I
would prefer these to words with any touch of quaintness.
The events and sentiments of the sagas must be given an
appropriate setting, and it is true that this is not one we
are likely to be at home with. A word that reminds us
of our own city kind of life breaks the setting and takes
us out of the story. But on the other hand, their feeling
of actuality is perhaps the most important quality of the
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sagas, and any hint of quaintness, any suggestion that
their events belong in a never-never land helps to weaken
this feeling of actuality. This is the most serious
complaint that is made about Morris's translations; their
world is marvellously consistent, but it is never quite real.

They are very good translations just the same, and their
strength lies mainly in the closeness of their rendering of
the Icelandic. This is a point on which I agree with Ian
Maxwell altogether, and perhaps I would emphasize it
even more strongly than he does. Most critics assume
that literalness is not a desirable quality in a translation
because they think it is dry and unimaginative. Even
those who expect a translator to be scholarly hardly ask
him to be literal, and most writers prefer to "re-create"
their original, and capture its spirit rather than its letter.
There are strong arguments to be made on both sides,
but I am convinced that close translation - from the Old
Icelandic at any rate - will produce a better English
text than a free rendering. Literal rendering and free
rendering must be understood as relative terms; it is
neither desirable nor possible to be absolutely literal,
and the translator must always be govened by respect for
the English language. Nevertheless, it is surprising how
close to the Icelandic English can come without strain,
and indee d contemporary English often seems to be
given new life by the effort.

I will show what I mean by reference to a translation
of the Gisla saga which Peter Foote and I have made in
collaboration. Ian Maxwell looked over our first complete
version, which we had made as a free rendering, and his
comments made me realize that a close translation, which
I had deliberately avoided, would be better than what we
had done. The new and much more literal version that
we then made turned out to be livelier, richer in texture,
and better English than the free rendering, besides being
closer to the Icelandic, both in letter and in spirit.

Close translation, however, is an ideal; it should provide
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a working principle and not an unbreakable rule. Few
manuscripts of older works are perfect, and where two or
three are available it would be absurd not to eke out the
best with borrowings from the others if this helps the
telling of the story. In this kind of work a difficulty
sometimes arises in deciding between the scholar's and the
story-teller's conscience. My tendency would be to rely
on the scholar's conscience because its criteria are likely
to be less personal and whimsical. At the same time one
must remember that if the translation is not readable, it
might better have been left in the Icelandic. A few
passages in our manuscript of the Gisla saga seemed rather
flat-footed in tone, but these we kept conscientiously
because they were integral. This was a case in which the
story-teller's preference was likely to be misleading, even
from the standpoint of readability.

Some qualities of Old Icelandic prose seem to resist
direct translation into current English. The most obvious
of these, in the Gisla saga especially, is the handling of
the tenses, which shift back and forth between the simple
present and the simple past apparently on the whim of the
writer or scribe, and according to no consistent principle.
When they are turned straight into narrative English
these tenses at first seem awkward, but an unprejudiced
reader will soon recognize their effectiveness. In fact
they are familiar in colloquial English, and good yarn
spinners and anecdote tellers shift their tenses with exactly
this kind of freedom and liveliness. In my opinion the
tenses of the Icelandic should be followed as closely as
possible; their effect is startling and vivid, the events
come before the eye of the reader as they seem to do in
life, unpredictably and unceremoniously.

Other Icelandic peculiarities can be turned into English
with the same directness. Many translators seem to be
embarrassed by the abruptness with which the characters
are introduced into the sagas. "There was a man named
Thorgeir who was called heathcock; he lived at
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Heathcock's steading" sounds unsophisticated in English,
and one is tempted to smooth it out. "A man by the
name of Thorgeir, who was called heathcock, lived at
Heathcock's steading". The sense is hardly changed
from one passage to the other, but the bite has been lost.
English prose makes use of many participles, relatives and
adverbial subordinations, and almost seems to apologize
for its independent clauses. But narrative prose is made
of independent clauses, and the principle of subordination
belongs to a different kind of writing in which novels, for
instance, are written. When a novelist like Ernest
Hemingway writes what is really a fine narrative prose,
made up of strings of independent clauses, he can hardly
help sounding affected. But the cadences of Old Icelandic
prose will translate into a true English narrative which
sounds abrupt perhaps, but hardly affected. It seems
absurd to me that a translator should attempt to smooth
out this abruptness, which is part of the character of the
prose, not only in Icelandic but also in English. These
are cadences that English might profitably rediscover.

Two versions of the same passage from our translation
of the Gisla saga will serve as general illustrations. The
first is a free rendering, the second follows the Icelandic
much more closely. Ian Maxwell first drew our attention
to the inadequacy of the free rendering.

I. Gisli stayed with Ingjald over the winter and built a boat
for him, and several other things. It was easy to recognize
whatever he made because he was much skilfuller than most
men at this work. People began to wonder why so many of
Ingjald's things were well made when he wasn't good with his
hands. Gisli returned every summer to Geirthjofsfjord.

It was three years since he had dreamt, and the protection
that Ingjald gave him was the fullest he had enjoyed. But
people were beginning to suspect that he was still alive and not,
as had been reported, drowned. They saw that Ingjald now
had three well-made boats, and after a while Eyjolf the grey
heard rumours that Gisli was staying at Hergilsey, so he sent
Helgi out to investigate.
2. Gisli is there over the winter, and he builds a boat for
Ingjald, and many other things. And whatever he made was
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easy to recognize because he was handier than most men are.
Men began to wonder why so many things were well made that
Ingjald has; for he was not skilful with his hands. Gisli is
always at Geirthjofsfjord over the summer; it goes on so for
three years from the time he had dreamt, and this is the best
shelter he has had, which Ingjald gives him.

I t seems to men, now, that all these things taken together
are suspicious, and they begin to think that Gisli must be alive,
and have been with Ingjald, and not drowned, as had been said.
Men begin to talk about the fact that Ingjald now has three
boats, and all well made. These rumours come to the ears of
Eyjolf the grey, and it falls to Helgi's lot to set out again, and
he comes to Hergilsey.

Nothing will be proved by these two passages, and tastes
will differ over the second, but to me the contrast is clear
between the ordinariness of the first and the restless
vitality of the second, in which the narrative seems to be
hunting for its course, and dropping the scent and picking
it up again. I think the wandering of the tenses
contributes to this effect.

Problems of vocabulary are more likely to arise in close
translation than in a free rendering, but they are a
separate kind of problem, in my opinion. Ian Maxwell
has said that he prefers a slightly archaic vocabulary, and
my preference, like his, is for a tone that is not noticeably
up-to-date. The events and sentiments of the saga
world are not, as I have said, ours, and they sound out of
place in our idiom. This is especially true in the dialogue.
Here the translator is under strong temptation to use
familiar colloquial expressions to represent the lively
familiarity of the original; but such liveliness is dearly
bought, at the cost of incongruity. Nevertheless, I think
a twentieth-century translator is unlikely to use an even
slightly archaic vocabulary with success. The words will
not sound as though he has really said them. An
exception must be made of technical words which have
no modern equivalent.

It may be that I have underestimated vocabulary
problems, but I am not inclined to be a hunter for the mot
juste. Some words do fit certain special contexts better
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than others, and a writer must hunt for them, but a word
that has taken much finding is likely to be self-conscious.
In prose - and in poetry too, I think - a word should
know its place. I would rather see a commonplace word,
in all but a very few contexts, than a self-conscious one.

The most satisfactory answer lies again, I think, in
close translation. The vocabulary of the sagas is not
extensive, and most of its words can be represented by
English words in current use. In the Gisla saga we
relied on the Icelandic word order, which we followed as
closely as we thought English would allow, to give a
special environment to the story - a somewhat out­
landish and yet not archaic or romantic environment - in
which the events would not seem incongruous, and we
drew our vocabulary from our conversational word stock.
Much trial and rewriting led us to this principle and it is,
I think, a simple and good one.

The"accent" of the translation is another aspect of its
vocabulary that has to be considered in modern English.
Ian Maxwell was conscious of it, though he did not
mention it specifically. The differences between English,
American and Australian usage, to name the three most
obvious, are not many, nor even very significant, but
readers are touchy about them. No writer should
inhibit himself on account of his readers' touchiness, but
he can avoid many obvious expressions without feeling
much hampered. Some words, however, are stubborn.
Vi6r is an example: this would be called lumber in
America, and the English word timber would not do
instead, because it would mean standing trees. But
lumber would be either comical or misleading to an
English reader. Our solution, "dressed timber" has the
shamefaced look of a compromise. Perhaps a translation
should decide on one usage - English or American or
Australian - and stay with it.

Latin words raise a similar difficulty. They are so much
a part of our everyday talk that they can hardly be left
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out of a piece of writing without making their absence
felt. Yet they do not belong in the saga world; they
are at two removes from what they stand for, whereas
the saga words sound like life itself. And they are
lighter in weight than English words or old borrowings,
and their accent is not reliable. Schach and Hollander's
Eyrbyggja saga and Magnusson and Palsson's new
translation of the Njdls saga both use Latin words freely,
but I would rather avoid them, or at any rate keep their
numbers down, in order to make the translation as close
as possible. However, it would be absurd to pretend that
Latin words do not belong in literary English; they have
their place even in translation of the Icelandic verses,
but they need not be allowed to presume on it.

The verses present problems of their own. Ian Maxwell
has said nothing about them, and every translation I have
seen has followed its own principle in dealing with them.
The dr6ttkvcett stanza is such a demanding and artificial
one that most writers can see little justification for
following it in English, except loosely. However, even a
literal prose translation has to straighten out the syntax
of the original and provide footnotes for the kennings,
and once one has decided to make the translation in verse
the temptation arises to explore the difficulties as far as
possible. In the Gisla saga I had the writing of the verses,
and I decided to keep to the Icelandic conventions - the
alliteration, the pattern of three staves per line with an
unstressed syllable at the end, the skothendings and the
aoalhendings and as many of the kennings as we could
fit into the sense. I was anxious to make the literal
meaning clear, so I had to straighten out the syntax, and
because of the importance of the small grammatical
words in English I was more often than not unable to keep
the number of syllables down to six. My verses are only
fairly near to the Icelandic, but they are a good deal
nearer than I expected when I started out, and I think
they could be brought, with practice, nearer yet. And I
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think they are worth the considerable effort. The closer
they come to the strict Icelandic form, and the more fully
they manage to include the kennings, the better English
poetry they turn out to be. And the kennings are more
intelligible in this strict form than in the freer forms, or
in the literal prose translations.

These verses are frankly contrived, and their artificiality
in contrast with the apparent artlessness of the prose,
gives an effect which I have not seen elsewhere than in the
sagas. The poems are centres of emotion in the stream
of events, made intense by the very strictness of the
formal limitations. This justifies, I think, the concentra­
tion of effort that they require.'

The one quality that no translation or any other piece
of writing can do without is life, obviously, because
without this it will not be read. Where is its life to come
from? Some is bound to come through from the Icelandic,
which is full of energy, but care and conscientiousness may
stifle it as surely as bright, up-to-date language may
falsify it. Ian Maxwell has given the answer to this too:
he asks for an artist who will attempt to sink himself in
the old story and copy it as faithfully as he can. "Sink"
is the important word: my ideal translator is humble
before scholarship and hopes that he may be an artist.
The liveliness of his writing comes from the energy he
has put into it, and the pleasure he has taken in doing it.
Close translation requires patience and much hard work,
both of which are likely to generate life. It also imposes

1 It may be interesting to see two of my versions of the same verse, as an
illustration of my views on their translation.

Earlier version. Later version.
My shield to the screaming My shield fenced my skald's life,
Swords stood and warded, The sounding blades found my
The poet's protector Wooden bastion wide-hard
Played with the blade points; Toward them, loud sword points;
Courage came to me: Metal dinned on meeting;
There sang the loud clangour Much their power touched me,
Of battle before I was Quelled me, though my called-for
Dumbed by their numbers. Courage faced their murder.

(The verse is no. 33 in Gisla saga in Vestfirtiinga sogur (Islenzk Fornrit VI, 1943),
105-6.)
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anonymity, which is an especially valuable quality. In
Morris's translation, the faithfulness to the original is what
holds the reader; the idiosyncrasies are what put him off
and take away his attention. Morris's sort of indivi­
duality, which calls for eccentricities of style, belonged to
the nineteenth century. Most of the saga writers were
anonymous, and the translator will want to render as
closely as possible the common, manly qualities of their
style. I am convinced that the vocabulary for this can
be found in twentieth-century English, and as an example,
I will give the New English Bible, which is deliberately
modern, and shows the life and anonymity that I have
been talking about.
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ON THE FRAGMENTARY TEXT CONCERNING

ST THOMAS BECKET IN STOCK. PERG. FOL. NR. 2

By P. G. FOOTE*

I Introduction

The chief extant Norwegian and Icelandic sources
concerning St Thomas Becket are these:
(I) A Norwegian translation of the Quadrilogus prior.
The Latin work was produced by a conflation of material
from the lives by John of Salisbury, Alan of Tewkesbury,
Herbert of Bosham and William of Canterbury and from
the Passio by Benedict of Peterborough. It was finished
just before 1200; the Norwegian translation probably
belongs to the second half of the thirteenth century.'
(2) An Icelandic recension of the Vita and Gesta post
martyrium preserved in the codex called T 6masskinna,
written c. 1400. Some fragments are extant from other

* I wish to express my gratitude to Mrs J. Turville-Petre, Oxford, Dr E. F.
Halvorsen, Oslo, and Dr V. P. Underwood and Mr A. G. Watson, both of
University College London. They have readily given the advice and
information I sought from them.

1 The Norwegian and Latin texts of the Quadrilogus are printed by C. R.
Unger, Thomas saga erkioyskups (1869), 1-292. The Latin text is in
]. C. Robertson, Materials for the History of Thomas Becket (Rolls Series,
1875-85), IV 266-430. (This collection is henceforth referred to as Materials.)
Unger dates the Quadrilogus translation to the latter half of the thirteenth
century, probably near its close (op. cit. III). Others have suggested that it
belongs with the literary work done at the instigation of King Hakon
Magnusson (reigned 1299-1319), see e.g. Finnur Jonsson, Den oldnorske og
oldislandske Litteraturs Historie (1920-24), II 969, F. Paasche, Norges og
Islands Litteratur (ny utg. ved Anne Holtsmark, 1957), 488; Paul Lehmann,
Skandinaviens A nteil an der lateinischen Literatur des M ittelalters II
(Sitzungsberichte der Bayerischen Akad. der Wissenschaften, Phil.-hist. Abt.
1937, Heft 7), 81, says the translation was done "unter der Leitung Arnis von
Bergen" (bishop 1305-14), but this is to read altogether too much out of the
fact that a Tomas saga was in Bishop Ami's library. That Unger's vaguer and
somewhat earlier dating is preferable is shown by the fact that the Quadrilogus
translation was used in the recension of Tomas saga followed in a collection of
Mary-miracles made in all probability before 1300 (see note 16), and that the
manuscript in which it is extant is dated c. 1300 and is certainly not the
original, see V. G6del, Katalog ofoer Kongl. Bibliotekets fornisliindska och
fornnorska Handskrifter (1897-1900), 58, Kr. Kalund, Palceografisk Atlas
(1905), no. 43. Professor Seip appears to regard c. 1300 as the terminus ante
quem for its production, see Palaografi (Nordisk Kultur XXVIII :B, 1954), 66.
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manuscripts that contained the same recension. The
recension is referred to as T. 2

(3) Two sets of fragments containing parts of an
Icelandic recension, or recensions, different from T.3
The first set (= D) are from a text of the Vita, remnants
of four leaves from a codex written at the beginning of
the fourteenth century now preserved as no. 67 a-d in the
Riksarkiv, Oslo.! The second set (= E) are from a text
of the Gesta post martyrium. They are found in AM 234

2 T is edited by Unger, op. cit. 295-504, with the fragments, 519-27; and
largely from this edition by Eirikr Magnusson, Thomas saga erkibyskups (Rolls
Series, 1875-83), I (the Vita), II 2-240 (the Gesta post martyrium), 245-61
(fragments). References here are only to the latter edition, distinguished as
EM I-II. The most recent description of the codex Tomasskina (Gl. kgl. sml.
1008 fol.) , correcting in several points the information given by Eirikr
Magnusson, is in O. A. Johnsen and Jon Helgason, Den store Saga om Olav den
hellige (1941), 1034-42.

3 Printed Unger, op. cit. 527-44, as fragments F and G, EM II 261-84, as
fragments D and E. The date given for D is from Unger, op, cit. 527, followed
by D. A. Seip, Palceografi, 128.

4 Eirikr Magnusson, EM II l-Iii, distinguished between no. 67a and 67b-d,
because he believed that the texts they offer belong to different recensions.
The first he considered to be a kind of abstract, the second a proper history
where "the narrative assumes its natural breadth". It is hard to agree with
this hypothesis. The fragments are in the same hand (d. plate), and since
they have the same provenance in Norway it is reasonable to assume that they
come from the same codex. (Fragments 67a-c were used in the binding of
accounts from Sunnhordland in 1628, 67d for the same purpose and from the
same place in 1629.) There is some difference in presentation between the text
on 67a and that on 67b-d, but this is not surprising when we consider that the
matter on 67a is descriptive and most of that on 67b-d consists of quotation of
speech and letters. 67a is like the other fragments in indubitably containing
some material derived from Robert of Cricklade, d. p. 421, and both in its
text and in that on 67b are references to what appear to be otherwise unknown
life-time miracles of St Thomas, see EM II 262 9-1°, 264 2- 9. It may be noted
here that some other fragments written in the same hand as these from a text
of Tomas saga are also found in the Riksarkiv as no. 67e. They consist of
five snippets from a single leaf containing part of the text of]6ns saga postola
(printed C. R. Unger, Postola Segur (1874), 443-5, d. ibid. XXII), and three
others, again from a single leaf, containing matter from Stephanus saga
(corresponding to the text Hms. II 30314- 17, 30326-32, 3042-9, 30423-29, 3057-1°"
30516-23). Two of the fragments in 67e were with material from Sunnhordland,
dated 1628 and 1637, and three were with material from Sogn, dated 1628,
1629 and 1633. Although it is believed that the binding of such accounts took
place in the districts themselves and not at some centre (see Anne Holtsmark,
Studier i norren diktning (1956), 9, with reference), it seems less likely that this
was so in the case of the present fragments. Cf. also on this E. F. Halvorsen,
The Norse Version of the Chanson de Roland (Bibliotheca Arnamagnreana XIX,
1959), 36 and note 17. The feast-days of the saints whose lives were written
by this one scribe are 26 December (Stephen), 27 December (John) and
29 December (Thomas). It seems most likely that these texts were closely
associated in a single codex that contained a vernacular legendary, or part of
one, arranged as is most usual according to the calendar. There is no hope at
arriving at any firm estimate of the length of the D-E recension, but the
fact that it existed as part of a legendary at any rate suggests that it was.
nothing like the size of the T recension.
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fo1., fols. 79-81. This is a codex from Skalholt, usually
dated to c. 1325.5 On other texts representing originals
similar to D and E, see pp. 4°7-8 and the Appendix.
(4) A fragmentary text in the codex Stock. perg. fol.
nr. 2, fols. r-zra 29. The codex was written in Iceland
c. 1425-45.6 The two leaves on which the text is
preserved represent the second and seventh leaves in the
first gathering in the codex. Eirikr Magnusson
characterised this work as a 'homiletic abstract', 7 and it
must have been a comparatively short work, since it
filled only just over six folios in Stock. 2. He noted that
the text was related in some way to that of D,8 but
otherwise little attention has been paid to it.

Of these texts T is undoubtedly the youngest in origin.
Its author made use of the Quadrilogue translation and
an older Icelandic text, or texts, generally equated with
the version or versions represented by the fragments D
and E: he also knew Vincent of Beauvais's Speculum
historiale.? On several occasions he refers to a certain
Prior Robert 'af Cretel' as his source.!? This man was
identified by Eirikr Magnusson as Robert of Cricklade
(Crichlade), a twelfth-century prior of the Austin house
of St Frideswide's, Oxford. He was known as the author
of other works and to him was now attributed an otherwise
unknown life of Thomas Becket!". Both the identification
and the attribution have been generally accepted.

More light was thrown on Robert of Cricklade and his

5 Gubbrandur Vigfusson, Bisku.pa sogur (1858-78), I xxxv (not much before
1350); c. R. Unger, Mariu. saga (1871), xi (c. 1325); Kr. Kalund , Katalog over
den Arnamagnceanske Hdndskriftsamiing (1888-94), I 194 (first part of the
fourteenth century); D. A. Seip, Palceografi, 128 (beginning of the fourteenth
century).

6 Printed C. R. Unger, Heilagra manna segur (18n), II 315-20 (abbreviated
Hms. hereafter). On the codex, see P. G. Foote, Early Icelandic Manuscripts
in Facsimile IV (1962), 7-18.

7 EM II xlix, lvii-Iviii.
8 EM II l.
9 Cf. Unger, Thomas saga, III; EM II xlviii-lviii; Finnur Jonsson, Den

oldnorske og oldislandske Litteraturs Historie (1920-24), II 876-7.
10 EM I 32, 36, 38, 50, II 92-108, IIO, 114, ct. 284.
11 EM II xcii-xciv, followed, with some further information, in DNB

XLVIII 368-9.
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work by E. Walberg.P and the fullest details of his life
and literary work have recently been collected by
A. B. Emden.!" Walberg was able to show that the
Icelandic texts were not the only available source of our
knowledge about Robert's life of St Thomas, for this work
had also provided the material for an Anglo-Norman
poem on the saint, composed by Beneit, a monk of St
Albans.P He was able to date Robert's work and the
poem with some accuracy. The former was probably
written in 1173, at any rate soon after 1172 and certainly
before 1180. The latter was written between 1183 and
1189, probably in 1184.15

Walberg arrived at his conclusions on the source of
Beneit's poem (= B) by a comparison between it and the
Icelandic texts, D and T. Both he and the later editor
of the poem, B. Schlyter, neglected the text in Stock. 2.

It is the aim of the present essay to bring this text into
the discussion in order to gain a better understanding of
its nature as an 'abstract' and to demonstrate its
importance for the study of the textual history of the
Icelandic work derived from Robert of Cricklade's Latin
life.

Before this can be done, it is necessary to clarify the
position of the fragments D and E in relation to T and to
the Latin texts that are their ultimate source.

12 E. Walberg, La tradition hagiographique de saint Thomas Becket avant La
fin du X I Ie siecle (1929), 9-33 (also in Romania XLIV (1915-17), 407-26).

13 A Biographical Register of the University of Oxford to A.D. 1500 (1957-9),
I 513-4. Emden thinks that Robert is probably the Robert 'magister de
Criklade' who witnessed a charter c. 1125. He was a canon of Cirencester
before 1141, when he became prior of St Frideswide's, an office he gave up
c. II74.

14 Edited by B. Schlyter, La Vie de Thomas Becket par Beneit (Etudes
romanes de Lund IV, 1941); see pp. 10-12 for a table of correspondences
between the poem and the saga.

t s Walberg, La tradition hagiographique, 14, 25, 32-33. The year r rSo
given by him as the limit for the composition of the Latin work was the date
he knew as the termination of Robert's office as prior. This, he thought,
probably meant Robert's death in or about that year. Emden has emended
the date for the vacation of office to c. II74, and if this is thought to coincide
approximately with Robert's death, then the composition of his life of Thomas
can only be assigned to II73-4. Cf. note 102.
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II The relationship between D, E and T

(i) Are the fragments D and E from the same recension?
The fragments D and E come from different manuscripts

and from different kinds of text, the former from a Vita,
the latter from an account of the Gesta post martyrium.
Regarded in isolation, there is no way of telling whether
they belonged to the same recension or not. Unger
noticed, however, that in a version of a Mary miracle
(= M) there are passages which parallel material now
extant both in the D fragments and in the E fragments,
and this furnishes a strong argument in favour of the
supposition that they belonged to a single recension.t s

M tells the story of how St Thomas received from the
Virgin the gift of pontificalia and thereby silenced his
fellow-students, who had taunted him for having no
present to show from his sweetheart. This story is
followed by a description of St Thomas and an account of
his martyrdom and merits. The miracle-story itself is
paralleled in T, I 7 and the matter that follows the story
in M is certainly borrowed from some form of the
Tomas saga (cf. pp. 426-8 below).

In his discussion of the question, Eirikr Magnusson
decided that the whole of the passage in M, miracle and
what follows, was borrowed from a text similar to T.ls
He refers only to T and E, and does not mention D. But
that Unger was right in referring to the text of D and E,
rather than to the text of T, is proved by the presence in
M of this sentence:

Gu6s moour Mariam elskaoi hann umfram alla [helgaJ menn
ok fal henni a hendi alla sina framfero nzest almatkum gu6i.

This sentence is in D, in the same position as in M, but it

16 Unger, Thomas saga, V. M is printed in C. R. Unger, Mariu saga (1871),
198-203, from the miracle-collections denoted MarS and MarE1 (see Ole
Widding, 'Om de norrene Marialegender', in Opuscula II, I (Bibliotheca
Amamagnseana XXV, I, 1961), 1-9). These related sources are from an
original which probably came into being towards the end of the thirteenth
century. The text of M is reprinted EM II 284-9.

17 EM I 2012-241 9•

18 EM II clvii-clx.

L
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is not in T.19 If Unger was thus correct, we must
recognise the existence of an Icelandic Vita and Gesta
post martyrium in what may be called the D-E recension.
On the sources of this recension, cf. pp. 422 fl. below.

Eirikr Magnusson assumed that the miracle-story in
M was itself borrowed from a text of the Tomas saga. If
his assumption is correct, then the D-E recension must
have contained the story, just as T does. He bases his
argument on the fact that near the beginning of the text
in M comes:

I=>egar i aeskublomi, sem fyrr var greint, setti signa'6r Thomas
gu'6s moour Mariam sinn vakran verndarmann ok gofugligan
geymara -.

He maintains that the italicised words are unjustified in
M, and points to an earlier passage in T, where St Thomas's
devotion to the Virgin is spoken of. In T this passage
is followed by some remarks introducing the miracle-story
that comes in the next chapter. 20 If the miracle-story
were also in the D-E recension, it ought also to have
contained something corresponding to these earlier words
in T, to which Eirikr Magnusson thought reference was
made in the phrase sem fyrr var greint.

There are a number of reasons for thinking that Eirikr
Magnusson's view is mistaken. The text in M does not
begin like an extract from the saga:

Sva er senniliga skrifat, at einn klerkr [enskr] Thomas at nafni
var a ungum aldri til nams i Paris -

and the story could and did exist separately.F' In D's
defective state we cannot tell for certain whether it
contained any passage corresponding to the earlier one
in T on Thomas's devotion to Mary. It seems unlikely
that it did. That passage in T is from John of Salisbury,

19 M 202 2 0 - 2 2 = D, EM II 262 1 7 - 1 9 (Guos moou» Mariam d)wkaoi hann ~k
viroi umfram alla aora helga menn ok fal henni d hendi allt sitt rda nast guih),
d. T, EM I 28 1 6 • (Where necessary I have normalised quotations from
Icelandic texts.)

20 See EM I r8 8 - 24•

21 In I celandic as well as Latin: see the two other texts in Unger, M ariu
saga, rr60-2, containing only the miracle-story, not the material from the saga.
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derived through the Quadrilogus translation.s- Now; the
sentence beginning Guos moou» Mariam -, quoted above
from D, seems also to depend ultimately on the influence
of this same text from John of Salisbury (see p. 423).

Its position in D follows the description of the saint's
appearance, which in this recension comes late, after his
consecration as archbishop (cf. p. 422), and consequently
there is small reason to think that the same passage would
have been used earlier as well, or, having been used,
would be repeated. There is no indication that the
miracle-story itself is very ancient.P" or that it was in the
chief sources of the text in D (cf. pp. 422-30). Indeed, there
is a marked difference in style between the miracle-story
in M and the material that follows it derived from a text
like D-E. Finally, if the author of T made use of a
recension like D-E, as he certainly did, then he should have
obtained his account of the Mary-miracle from it as well,
and the similarity of his account to the separate version
of the miracle in M should be obvious. But this is not
so, for although the two correspond in the details of the

22 EM I 18 8- 16, d. the Quadrilogus translation, Unger, Thomas saga, 2 6- 8 ;

Materials IV 269-70. That T may also depend in part on a text like D is
suggested by the phrase they both have: umfram alta aora helga menn (EM II
2621 8, d. EM I 1811) , which is not in the Quadrilogus translation or the original
Latin.

23 The legendary story, which may have had its origin about the end of the
twelfth century, is not thought to have been attached at first to any named
person. It appears in this anonymous form in the first version of the Middle
High German poem known as Thomas von Kandelberg, where the identification
of the central character as Thomas of Canterbury is only made as a scribal
addition. This poem dates from the latter part of the thirteenth century.
One would assume that the connection of the story with Thomas Becket was
first made in England. See H.-Fr. Rosenfeld in K. Langosch, Die deutsche
Literatur des Mittelalters: Verfasserlexikon. IV (1953), 453-5. In Latin sources
the story appears connected with Thomas in the interpolated Book III of the
fragmentary Libri VIII miraculorum of Caesarius of Heisterbach, see A. Hilka,
Die Wundergeschichten des Caesarius von Heisterbach (Publikationen der
Gesellschaft fur Rheinische Geschichtskunde XLIII, 1933-7), III 173. The
Libri VIII were written 1225-7, but the manuscripts of the interpolated text
are from the fifteenth and sixteenth centuries (Hilka, 13, 6-8). The date of
the interpolated text is thus uncertain, but it must have been after the
composition of Jacob de Voragine's Legenda aurea (1255-66), because legends
from this work appear in it (Hilka, IO-II). The middle or third quarter of
the thirteenth century seems the likeliest time for the origin of the story
in its Thomas Becket form. It could then appear in the Icelandic collection
of Mary-miracles towards 1300 and in some German manuscripts of about
1300 (d. Rosenfeld, loco cit.). Cf. also the study by R. Scholl, Thomas von
Kandelberg (Form und Geist 7, 1928), 70-78, 81-6.
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narrative, they are verbally very different. I should be
unwilling to deny that it was beyond the powers of the
author of T to re-write his source so thoroughly, but one
would think that a text like M would have well suited his
stylistic preferences, with at any rate no more than minor
alterations.

If the miracle-story was not in the D-E recension, the
phrase sem fyrr var greint in M remains to be explained.
It seems possible to regard it as meaning no more than
sem n~t var greint. The opening lines after the first pair
quoted above, Sud er senniliga skrifat etc., appear to be
an editorial ebullition on the virtue, chastity and love for
Mary of St Thomas. The opening lines have the phrase
d ungum aldri and these following lines refer to hinn ungi
Th6mas. Then the story proper begins with the above­
quoted: Pegar i ceskublomi, sem fyrr var greint -. The
reference back throws emphasis on St Thomas's youth,
something which the preceding text has twice mentioned.
The word fyrr can answer simply to supra, and it is a
feature of the latinate style to make frequent use of the
diplomatic formula 'aforesaid' and so forth.P! Bearing
this in mind, we need not go outside the passage as it
stands to find what has occasioned this clause of reference
in M.

The story of the miracle was thus not in the D-E
recension. This story existed separately in Latin and it
was translated and extended by material from the D-E
recension to give it the form it has in the miracle­
collections in which it is now extant. The author of T
obtained it in a different translation from that used in M,
or perhaps translated it himself.

(ii) D, T and Robert of Cricklade's Vita.
Walberg has shown that B, the poem by Beneit, and

u Cf. ]. Fritzner, Ordbog over det gamle norske Sprog (1883-96; 1954), s.v:,
especially the references to Hms. II; B. Berulfsen, En stilistisk og sprdkhg
undersekelse au breuene Ira H dkon Erlingssosi (Bidrag til nordisk filologi IX,
1933), 54-6. There are two examples in the Latin text of the miracle (Hilka,
op. cit. 173 2 0 , 21), the one parted from its antecedent by eight, the other by
three lines.
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the fragment D have two passages in common, and since
these passages do not appear in the same form elsewhere,
they must be derived from the same source, Robert of
Cricklade's life of St Thomas.s" The first of these, which
is also found in T, is an account of St Thomas's experience
when Christ Himself promised him the crown of
martyrdom. Walberg thought that the differences
between D and T, although slight, were enough to permit
the conclusion that the two are different translations of
the same original. The passages from D and T and the
corresponding stanzas from B are as follows :26

D [heyroi er[kibyskup rodd, sva ma-landi : "Heyr6u
Thomas, min kirkja man dyrkaz i pinu blooi." Hann

3 svaraoi. "Hoerr ertu dr6ttinn?" Reddin mcelti, "Ek
em Jesus Kristus, gu6s sonr ok fa6ir pinn." Thomas
svaraoi, "VerJi sua vel dr6ttinn at pu dyrkiz i minu

6 blooi," Roddin svaraoi, "At sonnu man min kirkja
dyrkaz l pinu blooi, ok pa er hon tignaz af per, pa skaltu
tignaz af mer." Nu eptir pessa ena dasamliga vitran

9 ok [erJ af leio mannligr ctti, pa girntiz hann a petta
eitt, er fyrr var sagt. Ok pa gengr dbotinn {ram ok
segir sva, "Petta ma per oumbrceoiligr [agnaor vera,

12 herra, pvi at pu heftr viJ mcelt sjalfar: guJ I dag."
Thomas svaraoi, "Hversu ma.ttu pat vita?" Abotinn
svaraoi, "Vittu pat at ek heyroa a." Th6mas baJ pa

15 ok bauo at hann skyldi engum manni segja merian
lif hans vreri, ok hann gjor6i sva,

T kemr yfir hann rodd sva hljooandi : "Thoma, Thoma,
kirkja min mun dyrkast i blooi pinu." Erkibyskupinn

3 svarar: "Hverr ertu, Drottinn?" R6ddin talar: "Ek
er Jesus Kristr, brooir pinn." Szell Thomas segir:
" VerJi sva vel, Drottinn minn, at kirkja pin dyrkist i

6 bl6Ji minu!" Gu6s Son ma-lir pa enn: "Sannliga
man kirkja min d.yrkast i bl6Ji pinu. Enn pa er hon
dyrkast af per, skaltu tignast af mer." Af pessi

9 vitran fyldist hinn saili Thomas meo sva haleitum
fagnaoi, sem eingi rna oroum skyra, ok sva mikill

26 La tradition hagiographique, 29-32.
28 EM II 26410- 28, I 31618_31818. There must be some doubt as to which

of the readings, faoir D 4 and broOir T 4, is better, because for pere B 977, other
manuscripts of the poem have frere, see Schlyter, La Vie de Thomas Becket,
114, note ad loco
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hiti gui5ligrar astar gekk pegar at hans hugskoti, at
12 hann girntist petta fyrirheit umframm alla luti, at

gefa sitt lif fyrir Gui5s nafni. I:>essu samtioa, sem
srell Th6mas piggr birtingina, var abotinn staoarins

15 innan kirkju sva leyniliga, at erkibyskup vissi eigi.
Aboti sa pr6fast sva valdr maor, at hann heyroi alla
pa or<'5reei5u, sem fyrr var skrifat, millum Grce<'5ara

18 vors ok erkibyskups, pvi geingr hann framm af leyni
ok vikr at erkibyskupi sva mrelandi : "Petta md
yor, herra, 6umrrEoiligr [agnaor vera, at per hafit talao

2 I vit sjalfa» Guo." Signaor Th6mas svarar: "Hversu
kom pat i pina skilning ok kynning?" Ab6tinn
segir: "Svo sanna vissu hefir ek par af, at ek heyrtii

24 611 ykkur oro." Erkibyskup talar: "Ef sva er, sem
pu talar ok sannar, pa biajum uer yar ok bj6oum, at
penna lut segir pu eingum manni, meoan ver lifum i

27 likam." Ok pat truist abotinn vel fylt hafa.

B 961 L'abbes I'atendi el mustier,
Pres de Ii suz un piler,

Priveement.
Une voiz 01 od l i parler
Mes rien ne vit sei aprismer

Corporeument.

967 La voiz dist: "Jeo ai escutee
Ta oresun ke mult m'agree

E atalente.
Kar en tun sane ert glorifiee
Tute seynte Iglise e honuree

Sanz lunge atente."

973 Des paroles mult s'esjoist
Seint Thomas e tost enquist

Ki il esteit.
La voiz respundi, si li dist;
"Jeo sui tun pere, Jhesu Crist,

Ke trestut veit."

979 Seint Thomas graces l'en rent
E puis Ii dist mult humblement,

Cum a seignur:
"Ma volerrte serreit e mun talent
De suffrir la mort benignement

Pur vostre amur."
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985 Dune dist Jhesu: "Thomas, Thomas,
Verreiement pur moy morras

En seinte Eglise.
Equant glorifie en sane l'avras,
E tu glorifie de moy serras

Pur tun servise."

991 L'areevesque out joie grant,
Unkes en sa vie jur devant

N'out greynur.
Des dune alad le mund perdant
E sa premesse mult desirant

Pur Deu amur.

997 Idune s'est l'abbes demustre
E l'areevesque ad araisune,

Si li dist:
"Mult poes estre joius e lie,
Kant buehe a buehe avez parle

Od Jhesu Crist."

1003 Dist l'areevesque: IIVUS ke savez?"
Respund li abbes: "Bien le saeez

Ke jeo l'oy."
Fait l'areevesque: "Des ore gardez,
Tant cum viveray le eelez

Cum ami."

1009 E li abbes issi le fist -

The italicised parts of D and T above are enough to
show that one text lies behind both. D appears to be
superior to T in its arrangement, since it must have agreed
with B in introducing the abbot at the outset, not, as in
T, in the middle (T 13-17). D also agrees with B against
Tin D 13-14 (Tomas suaraoi - heyroa d), and 16 (ok hann
geroi svd), cf. B 1003-5, 1009, perhaps also in D 4, cf.
note 26. T, on the other hand, is certainly more original
than D in the inclusion of T 8-10, cf. B 991-3, and in T 12,

girntist betta fyrirheit, corresponding to B 995, E sa
premcsse mult desirant, where D 9, girntiz hann d petta eitt,
is clearly the result of scribal error. The use of direct
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speech T 24-27 also parallels B 1006-8, where D 14-16 has
indirect speech, and it may be that the repeated vocative
in T I is more original, cf. B 985.

From this comparison it may be concluded that the
author of T had a text like D (part of the D-E recension),
but this immediate source of his was fuller than D and
thus nearer the ultimate original. In spite of D's
deficiencies, it must still be counted in arrangement and
language a faithful representative of the early Icelandic
translation of Robert of Cricklade's work. (On parts of
D attributable to a source other than Robert, see p. 423.)

We learn also that this early translation was in general a
plain and literal version of the Latin source, just as
Beneit's poem must itself often have been a pretty literal
versification of those parts he selected for treatment, and
we learn that the author of T was capable of revising
both the arrangement and style of the older work he was.
USIng.

The closeness of the original Icelandic translation to
Robert of Cricklade's Latin is confirmed by the second
passage which D and the poem have in common, the end
of a speech made by the Earl of Arundel before the
Pope."? There may be some abridgment in the Icelandic
and various modifications in the poem, but there is, for
example, a particularly striking parallel between the
following:

D Nu er hvargi keisarinn y<'5r at fulltingi, en hinn
hvartveggi er vel viljaor, Ok ef per tyni<'5 vinattu
annars hvars konungsins, pa hugsio er hverr skaoi
af rna goraz y<'5r ok heilagri kirkju. Pafanum
pokka<'5iz enskis peirra rce<'5a jafnvel sem jarlsins, ok
svarar fa ok vel -

B 895 "Des empereurs, bien le sachez,
A vostre pru nul nen avez,

Ceo peise mei.
E si wus des rois nul perdez,

11 EM II 263"-2642, B 847-912.
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Grant damage en averez,
Si cum jeo crey."

gOI L'apostoile bien l'escuta,
De ses paroles s'esmerveila,

C'est la sume.
Beau respundi mes poi parlad -

g07 De tuz ceus ke vindrent od Ii,
Un sul ni out si bien 0)7,

Cum il esteit -

In T the Earl makes a different speech. What has
happened is that the author of T has rejected his source
like D in favour of the Quadrilog~tstext,28 perhaps because
the suggestion of papal Realpolitik, apparent in the speech
in Robert of Cricklade's work, was not to his taste.

None of the remaining matter in the other D fragments
is paralleled in Beneit's poem, but this is doubtless to be
explained by the fact that from events of 1165-66 (ending
line 1134) Beneit passes rapidly to events of 1169 (line
1153). In two of the intervening stanzas, however, he
refers to missives from St Thomas to the king and bishops
and others from the Pope, and it is precisely correspon­
dence of this order that takes up most of the other
fragments of D. In the Icelandic presentation all these
letters are referred to 1165-66,29 within the period Beneit
passes over so rapidly. Some of this matter in D has been
used by the author of T, apparently with some
rearrangement of the order.

28 EM I 282 ff.; the Latin text is in Unger, Thomas saga, 129-30 (the
Norwegian translation of the Quadrilogus has lost two quires at this point, cf.
Unger, 120, note 2), and Materials IV 338-9.

29 The first letter, not elsewhere extant, is apparently referred to 1165, d.
EM I 322 ft. and II cxx-cxxii, The second letter is from 1165 and the third
from either 1165 or later, but both are fitted into events towards the end of
II66, d. EM I 376, note 15, II cxxix-cxxx, Materials V 175, 202 and note b.
The fourth letter is from 1169, but both in D and T it appears in an earlier
context (1166, 1165), although not in the same place, d. EM I 332 ff., II cxxv,
Materials VI 565. It may be noted that the exchange of letters between
Thomas and the bishops given EM I 394-410 is something that T has in common
with B 1015-98, and there can be no doubt but that this is derived in both from
Robert of Cricklade; d. Schlyter, La Vie de Thomas Becket, II. The same is
probably true of these letters also preserved in the D fragments and T. Cf,
also the letters referred to in the Appendix.
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III Stock. 2 in relation to the other texts

As was mentioned above, Eirikr Magnusson observed that
the text in Stock. 2 was related to that of D, in that these
two alone say that St Thomas went himself to fetch the
pallium, using closely similar words. Being related to D,
Stock. 2 must also be related to Robert of Cricklade's
work. The nature of that relationship can only be
established by a collation of its text with that of Beneit's
poem and with T, D and E.

(i) (a) Sources of Hms. II 315-31835.

The fragmentary text in Stock. 2 begins with the end
of the story of St Thomas's escape from drowning as a
young man, Hms. II 3154-7. This is not in B, but it is
found in T, EM I 30-34, where at 3220 there is a reference
to Robert, "who wrote in Latin the life of St Thomas".
Robert is presumably the source for the Stock. 2 text as
well, an assumption supported by a verbal similarity
between it and T in a passage where the author of the
latter expressly says that he is using Robert's words (d.
Hms. II 3156 with EM I 34 5). There has certainly been
some abridgment in Stock. 2, but it is difficult to assess
because of the defective opening and T's stylistic revision.

The following text, Hms. II 3157_31835, tells of
Thomas's service with Archbishop Theobald, the king's
notice of him, his invitation to court, and his authority
and influence as chancellor. His justice, generosity and
piety are described, as well as his personal appearance,
speech and character: though given to pride and pomp,
his piety outweighed all. King Henry was in Normandy
when the death of Archbishop Theobald occurred, but he
ordered a meeting of prelates and made it known that he
wished Thomas to be elected archbishop. This is done
after some discussion, Thomas is told and he finally
consents; he goes to Canterbury by way of Merton, where
he professes as a canon; he is ordained priest and takes
charge of the archdiocese. His character changes with
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his ordination. Nearly all of this is closely paralleled in
Beneit's poem, thus: Hms. II 3158-14: B 85-93; 31515-16:
B 109-112; 31523-26: B 121-6; 31526_3161: B 133,
139-42; 3161-3: B 143-4; 316 4-8: B 136-8,145-7; 3168-9:
B 163-5; 31611-18: B 175-86; 31618-20: B 211-6; 31630-31:
B 199-200, 203-4; 31632: B 205; 3176_31825: B 223-348;
31825-27: B 355-7; 31827 -34: B 361-90. Naturally, not
all the details correspond, but in essentials the two works,
each in its own way, must be faithful renderings of
Robert's Latin. Sometimes, as was seen with D above,
the Icelandic and the Anglo-Norman are surprisingly close.
A couple of passages will suffice as illustration (Hms. II
31523-26, B 121-6: Hms. II 31822-24, B 343-8):

- at hann let hann vera fehiroi sinn ok r.:e6ismann ok ser
nagonglan at ollum ra6um urn sitt riki, ok engi maor var sa i
hiro konungsins, er honum va-ri kzerri en Th6mas nema kona
hans ok born.

Pus fist de luy sun chancelier,
De tut le regne cunseiler

E du tresur.
Suz ciel n'out home ke plus eust chier
Fors ses enfanz e sa mulier

Alienor.

Gjor6u sem Pall postoli, er fyrst herjaoi a helga kristni ok
hennar vini, en si6an poldi hann dauoa fyrir astar sakir vit>
gu6 [honumJ til vegs ok dyr6ar-

"Fetes si cum seint Pol fist,
K'a seinte Y glise guerre prist

En la primur,
E puis a mort pur li se mist,
En l'onur de Jhesu Crist,

Sun seignur. -"

Much of this matter in Stock. 2 reappears in T, although
not always in the same order. 30 The discussion of the
prelates at the meeting to elect the new archbishop
corresponds closely in the two texts, but one need only
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compare the text of T answering to the last passage quoted
above from Stock. 2 and B to see what great stylistic
revision the original may undergo in the new editor's
hands. In T it reads (EM I 8026_82 3) :

Leio per til minnis, hversu hann ger6i Paulus, hann var fyrri
motstooumaor Gu6s kristni, enn si6an mestr uppheldismaor i
oroi ok eftirda-mi, ok dyrkaoi hana at lyktum mef sinu
banablooi.

(i) (b) Passages not paralleled in B.
So far in Stock. 2 there are three passages of some

significance that are not paralleled in B: Hms. II 31517-22,
31620-29, 31635_3176. The first of these tells of the king's
recognition of Thomas's abilities and his request to the
archbishop to allow Thomas to come into his service
This is not in T, so doubt must remain about its
provenance, although in all probability it is from Robert
of Cricklade, perhaps in abridged form (Hms. II 31517-18
and B 130-2 may both echo the same original text). The
first part of the second passage, Hms. II 31620-23, is not
paralleled exactly in B, but may be said to be in general
agreement with the matter found in B 173-4, 196-8,
208-10, and such a text as that in Stock. 2 was used in T,
see EM I 565-6. The second part of this passage is only
partially legible in the manuscript, but it concerns
Thomas's devotion to God while chancellor and the king's
appreciation of his piety. The passage contains the
phrase, vakti mjok d bcenum, something which is repeated
in the third passage noted above: Hverja not: vakti hann
lengi d bamum, stundum i rekkju sinni, en stundum i
kirkju uti. Now, in T (EM I 50-5415) there is a general
effusion on St Thomas's devotion and chastity, followed
by two stories to illustrate them: the second story
is taken from the Quadrilogus translation.P! but the
first tells of how the saint was found by night lying in
prayer outside a church and it is specifically referred to
Robert's authority. The editor of the Stock. 2 text has

31 Unger, Thomas saga, 8-9; Materials IV 273.
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here evidently abridged the original text by omitting the
anecdote. How far his words may represent Robert's
introductory matter and how far they are his own
cobbling-stitches cannot be told.

The third passage mentioned here and not paralleled
in B concerns St Thomas's character and follows
immediately after the description of his person which will
be discussed below. The last lines of this passage,
Huerja n6tt vakti hann lengi etc., were quoted above; they
are followed by an expanded quotation from a psalm,
Hms. II 3173-6. This is not found in T. The earlier part
of the passage reads thus:

Szell Thomas var roskr i soknum, sem sagt er fra hinum helga
Sebastiano, trur i heitum, Iorsjall i raoum, ag<Btligr I ollu,
si6pru6r i buningi, pa er hann fylgdi konungi, po bar hugpryoi
hans meir af 611um monnum I hverju go6u ra6i, ok pott nokkurt
bil (?) syndiz hann drambsmaor i sinni pryoi likamligri, pa var
hann ollum framar i dyrligum hugrenningum ok Htillatr I
gu6s augliti.

Such a passage as this has been adapted in T. The
parallel with St Sebastian is found EM I 541 8 -2 7, but it
would be difficult to recognise the literal kinship of T and
Stock. 2 if the former did not contain the words, trulyndr
i fyrirheiti, [orsjdll i raoi (cf. line 2 in the passage from
Stock. 2). The phrase riiskr i s6knum (line I above) may
be responsible for the line in T, hversu riiskr maar hann
hefir verit til strios, which occurs in a different passage
in combination with other material, based on the
Quadrilogus translation (EM 5630_582).32. It also seems
likely that the last sentence in the passage quoted above
(ok p6tt - augliti) is echoed in the following earlier
passage in T, EM I 4825-29:

32 Unger, Thomas saga, IOU-Ill); Materials IV 274, from Herbert of Bosham.
This correspondence with the Quadrilogus is ignored by Eirikr Magnusson,
EM I 56, note 10, ct. II ciii, though correctly seen by Unger, Thomas saga, IV.
Given this passage in the Quadrilogus, there is no justification for Eirikr
Magnusson's speculation that the 'book' referred to here in the Icelandic might
be Robert of Cricklade's work. There are other signs that he underestimated
the influence of the Quadrilogus translation on T, as well as the ability of the
author of T to rewrite his sources. Cf. note 62.
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Ok p6tt hann va-ri Iikr metnaoarrnonnum f veraldar eftirlarti ,.
var hann peim harola olfkr, er elska petta Iff, pvi at hann virtii
aldri at minna g66an mann, p6 at fatrekr vseri, ok aldri vondan.
at framar, p6tt ferfkr vreri.

The last part here (J;vi at hann viroi - [erikr vari)
corresponds to a different sentence in Stock. 2, Hms. II
31613 -14:

ok sva geroi hann g66an mann [eigi] at minna, at fatzekr vreri,
ne i.llan at meira, at auoigr vreri.

That this is in its rightful place in Stock. 2 and has been
shifted in T is shown by the parallel passage in B 175-80.

After the passage comparing St Thomas and St
Sebastian, T has some lines on the archbishop's charity
and authority, EM I 5427_561°. These undoubtedly
depend on a text like that in Stock. 2, Hms. II 31614-23,
where again comparison with B 180-6, 211-6, shows that
Stock. 2 must have the original order and doubtless, in
the main, the original language. 33

Here, then, T is seen to have matter which, dispersed
and rephrased though it often is, must depend on an older
text like that in Stock. 2. 3 3 a Beneit's poem shows that
some of this matter is certainly from Robert of Cricklade
and that Stock. 2 is more original than T in its
arrangement. We may reasonably conclude that the
matter which T and Stock. 2 have in common, but which
is not in B (or any other source), is also from Robert.
In this, as in the long passage preceding, Stock. 2 must
be counted, despite its omissions, our only close

33 The last part of this passage in T, EM I 56 11 - 1 0 , contains a reference to a
fief given to Thomas, er nyir menri kalla baruniam, which, according to EM II
cii-ciii, must be drawn from an unknown source. In B 592 the Earl of
Leicester speaks to Thomas and says: De la barunie ke vus tenez -. It may
thus be that this matter in T is also from Robert of Cricklade.

33a A possibility that must be borne in mind is that the Latin text of Robert
of Cricklade's work was still extant in Iceland in the fourteenth century and
that the author of T had recourse to it, as well as to the older translation
derived from it. That translation may have been abridged from the start.
This editing and amplifying of an older vernacular text by reference to the­
Latin original has been postulated, for example, in the case of the J6ns saga ens
helga (Einar 61. Sveinsson, Dating the Icelandic Sagas (1958), 109, no~e 1),.0£
the Stephanus saga version in Stock. 2 (Ole Widding, Acta Philologica
Scandinavica XXI (1952), 154-5), and of versions of the Martinus saga­
(P. G. Foote, Early Icelandic Manuscripts in Facsimile IV (1962), 20).
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representative of the original Icelandic translation of
Robert's work.

(i)(c) The description of St Thomas: sources of Stock. 2,

and D-T.
The description of St Thomas's person, speech and

mental powers offers the only opportunity to put the
texts of B, Stock. 2, T and D side by side. As will be seen,
this comparison is important for an assessment of the
nature of the text represented by the fragment D. 34

B 199 Hum esteit de bele estature,
Nent trop grant mes a mesure,

Cum dis einceis.
Semblant out de bone nature,
De vileynie n'out unkes cure,

Tant fu curteis.

205 Facunde out bone de parler
Pur grant affere en curt mustrer

Reinablement.

Cf. 2 I 7-9 Ceo est la fin, tant fu vaillant,
Curteis e pruz e bien parlant

E de tel sens -

Stock. 2 Thomas var heldr har meoalmaor at vexti...
kurteiss, svartr a harslit, heldr lang[nefja6r],

3 skyrrn.eltr ok hvellma.ltr ok bli6r i mali, ok nokkut
stamr stundum, ok ma.Iti hann brosandi nokkut.
Hvarki fylgdi hans [mali] hlatr ne stemi sva at til

6 lastar potti, heldr potti [pat] vera me6 blioleik ok
pokkamoti.

D Erkibyskup Thomas var harr maor a voxt, grann-
vaxinn ok Ijoslitaor, svartharr, neflangr, rettleitr,

3 bli6ligr i yfirbrag6i, hvass I hugviti, inndaill ok
astsamligr I allri vi6rce6u, skorinoror i formzelum ok
littat stamr. Hann var sva hvass ok gleggr i

34 B 199-207, 217-9; Hms. II 31630-35 (emended by reference to the codex);
EM II 26210- 21 (= D, completed by quotation in brackets of text from Unger,
Mariu saga, 20216- 18; similar text also in Add. II, 242, see Appendix); EM I
289- 16•
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6 skiln[ingi at hann greiddi vitrliga vandar spurningar.
Sva var hann ok minnigr at pat sem hannJ heyr6i I
ritningum e6a lagadremum, pat var honum aUt

9 t.iltzekt pa er hann vildi pat frammi hafa. Gu6s
moour Mariam dyrkani hann ok viroi umfram
alla aora helga menn ok fal henni a hendi allt sitt

12 ra6 nrest guoi. Forsjall var hann [iJ meoferc sinni ok
ra6agjor6, vandyrkr i sak ...

T grannvaxinn marir ok ljoslitaor, svartr a har, neflangr
ok rett.leitr, bli6r i yfirbrag6i, hvass i hugviti, innda-ll

3 ok astuoigr I allri vi6rce6u, skorinoror i forma-Ii, ok
stamr nokkut litt; sva snarpr i grein ok skilning, at
hann greiddi jafnan vitrliga vandar spurningar; sva

6 var hann ok fur6uliga minnigr, at hvat er hann
heyroi af ritningum ok lagad6mum var honum
t.iltrekt ahverri ti6, er hann vildi frammi hafa.

Of the physical description itself there is little to be said.
I t looks as though Stock. 2 may well be nearer the original
in its heldr hdr meoalmaar at vexti (cf. B 199-200), and T
is evidently based on a text like D. What must be
observed, however, is the position of this passage, which
differs in the three Icelandic texts. In T it occurs after
St Thomas has finished his schooling in France, before he
takes service with Archbishop Theobald. In D it
occurs at some point much later in the narrative, after
he has become archbishop. But in Stock. 2 it appears in
essentially the same position as in Beneit's poem. Here
Stock. 2 must be nearer the original, while D represents a

. .
revision,

The matter in D 5-9, T 4-8, above is not paralleled in
Stock. 2 or in B. Mere absence in these two last texts
does not of course mean that matter in D could not have
been in Robert of Cricklade's work. But here it is
evident that the lines in question are related to a passage
in John of Salisbury, which forms part of the sentence in
which he describes St Thomas's appearance:

tantoque rationis vigebat acumine ut prudenter inauditas et
difficiles solveret quzestiones ; adeoque felici gaudebat memoria
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ut quai semel in sententiis aut verbis didicerat, fere quotiens
volebat, posset sine difficultate proferre.P "

One would conclude that the editor of D has not only
altered the order of the original text but also conflated
that text with material from John of Salisbury.

Such a conclusion is supported by an examination of
the remaining lines in D 10-13 in the passage quoted above,
and of other parts of the first fragmentary leaf of D.
Compare the following with lines 10-13:

(a) 0 •• didicit .. 0 beatam virginem ... du1cius invocare, et in
illam post Christum totam jactare fiduciam.

(b) Erat quoque providus in consiliis, et in ventilatione
causarum diligens _a 6

And further, e.g.:
(c) Allar stundir peer sem a milli urriu svefns ok ti6a ok likams

nauosynja, pi sat hann yfir malum manna e<'5a ritningum
e<'5a merkiligu h jali -
Post epulas autem et somnum ubi necessitas poscebat
exactum, denuo pra-ter pensum horarum aut negotiis aut
scripturis aut honestis colloquiis insistebat _37

(d) Preetumenn for<'5a<'5iz hann ok aldri vildi hann samneyta
bannsettum monnum, ok hvern deem<'5i hann pann sinn
ovin er a moti sneriz heilli kenningu 0

Htereticos et schismaticos infatigabiliter expugnabat, et
nunquam induci potuit, ut excommunicatis communicaret;
et quisquis sanre doctrin-e adversabatur, eum sibi hostem
futurum in Christo non dubitabat.P"

(e) Mikla stund leggr konungr a at sampykkja Thomas vi<'5 sik
bee<'5i meri [0 . 0 eiJgi vi<'5 hotin ne blotnar vi<'5 blioma-lin.
Conatus est ergo rex archiepiscopum promissis et blanditiis
ad suum inclinare consensum. Sed vir Dei ... nee
blanditiis emolliri potuit, nee minis terreri _39

36 Materials II 30 2 .
88 ibid. 302-3; 307. In connection with the :first passage, it is proper to note

that B 401-2 has:
Kar il ama Deu par:fitement

E sainte Marie.
But the lines in themselves are trite and they occur in a different context from
that under discussion in D.

37 ibid. 308.
88 ibid. 309.

18 ibid. 309.

M
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(f) refsing rangynda til grimriar ok agangs, Ijarheimtnr
kirkna til agirni, huskarla fjoli5a til metnaoar, ok pat er
hann t6k suma hluti framar en hinir fyrri byskupar, pa
matu peir til djarftzeki. Ok sva ma.tti at kveoa at ecki
gj ori5i hann pess ne mzelti er eigi pyddi hans 6vinir afleiriis
ok avinstra veg -
Zelum justitize crudelitatem mentiebantur; quod ecclesia­
procurabat utilitates, avaritire attribuebant ... curialis
magnificentia fingebatur elatio ... quod antecessorum
metas in tuendo jure ssepe videbatur excedere, temeritatis
arbitrabantur indicium. Nihil jam ab eo vel dici vel fieri
poterat, quod non malitia infelicium hominum depra­
varet _40

The correspondences between D and John of Salisbury.
not exhausted by the passages quoted here.v are too
many and too close to permit any conclusion other than
that there is a literary connection between them. If this
material in D is from John of Salisbury, it must have been
drawn from a separate text of his work, not from the
Quadrilogus, since, although the Quadrilogus has most of
this material from John, it does not have it all. 42

It might still be argued that this matter was in Robert
of Cricklade's work if a case could be made for believing
that Robert had borrowed from John or, alternatively,
that John had borrowed from Robert. The latter
suggestion can hardly be right. Walberg has shown that
John himself adapted material from William of Canterbury
and the author of the Anonymous Lambeth life, and some
of the material he borrowed from the latter author
reappears in the Icelandic. 43 Here it is sometimes

evidently in a form closer to John than to the Lambeth

40 ibid. 31 0 .

41 Cf. EM II 262 3 2 _ 2 6 31, on Thomas's generosity to the poor, followed by the
beginning of a comparison with Archbishop Theobald, with Materials II 307;
EM 2633-7 with Materials II 309. .

42 Passage (c) and the second passage mentioned in note 41 are not 1~ the
Quadrilogus. The translation of the passages here that are in the Quadnlogus
is clearly independent of the Norwegian translation of the whole work.

U La tradition hagiographique, 173-85. Passages (b) (c) (f) and the two
passages mentioned in note 41 are based on matter in the Lambeth text.
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text.v' and if we wished to believe John obtained it from
Robert, we should have to assume that Robert first took
it from the Lambeth life and then transmitted it to John
- a theory which appears to have no other evidence in its
support. Chronologically it might have been possible,
for the Lambeth life is dated to the end of 1172 or the
beginning of 1173, Robert's work to 1173 (probably),
and John of Salisbury's to 1173-6. William of
Canterbury also wrote in 1173 or the beginning of 1174. 4 5

A possible argument in favour of the alternative theory,
that Robert himself borrowed from John, might be that
the Icelandic in the passages quoted above appears to
treat the original so freely that it must indicate that the
Latin had already been reworked. I do not see how such
an argument can be proved or disproved on its own, but
there is certainly plenty of evidence to show that
Icelandic and Norwegian authors were capable of free
translation, especially in the early period, not to mention
stylistic revision in the stages of editing. Against the
theory may be adduced the chronology of the texts, as
noted above, although the dates are not precise enough to
refute it entirely by themselves. There is also the
complete absence of this matter comparable with John of
Salisbury'S text in Beneits poem and Stock. 2 - despite
the unsatisfactory nature of these sources, this must be
allowed some weight. ' Finally, we must recall that D is a
fragment of the D-E recension, a text in which there has
certainly been a conflation of sources and some rearrange­
ment of the narrative (cf. p. 422), so that there are no
a priori grounds for expecting D to present a pure text
of the Robert of Cricklade translation.

At this point it is desirable to consider the sources of
U Cf. e.g. the following with the opening of passage (b), Latin and Icelandic:

... in propriorum ordinatione providus, in causarum decisione promptus et
justus (Materials IV 88). But in one instance the Icelandic has an expression
corresponding to the Lambeth text rather than to John, although the whole
passage in which it occurs is nearer his text. Cf, the following with the last
sentence in (f): Denique vix aliquid boni visus est agere, quod non in sinistram
partem retorserint (Materials IV 92).

46 Walberg, La tradition hagiographique, 133-4.
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the text preserved in E, fragments representing the Gesta
post martyrium as it appeared in the D-E recension.
Leaves z-4 of E present no problem: they contain matter
translated and abridged from Benedict's Miracula,46
followed by two miracles derived from Robert of
Cricklade's work.!? Most of this matter re-appears in T.

The sources of the text on the first leaf of E are not so
easy to define. 48 The limited range of the material here
can be extended by reference to the text of the Mary­
miracle concerning St Thomas (M; and cf. Appendix). As
was seen above, p. 4ro, the man who wrote that text made
use of a text of the D-E recension, and it is natural to
assume that he obtained all his comparatively brief
material (other than the miracle story itself) from that
one recension. A combination of M and E gives us the
following matter: (r) Reflections on the character,
qualities and death of St Thomas: M zoo 7-zor 7. This
corresponds to the opening of the Gesta post martyrium
in T, EM II Z-41 4 . Presumably both T and M drew it
from the D-E recension. 49 (z) A brief description of

¢6 EM II 27423_28328, Materials II 23-31, 56-62.
47 EM II 28329_28414, d. pp. 435-6.
48 An insoluble problem at present is that of the source of the letters found

in E and T. E has two, one from King Louis and one from Count Theobald
of Blois, both addressed to the Pope, EM II 2722°-27421 , Materials VII 428-9,
433-5. They reappear in T (EM II 14, 20), with a letter from Archbishop
William of Sens inserted in its proper chronological order between them
(EM II 16, Materials VII 429-33). Later in T there is a letter from the Pope
to Bishop Bartholomew of Exeter (EM II 50, Materials VII 534-6), and another
from him to the people of England on St Thomas's canonisation (EM II 190,
Materials VII 547-8). The first three were widely known, and doubtless the
fifth also, but the fourth is apparently rare. It would have been
chronologically possible for Robert of Cricklade to have included them in his
work (the latest of the letters, that on the canonisation, is dated 12 March
1273), but whether he did so must remain pure speculation. It is altogether
more likely that the letters extant in D were from Robert, see note 29. It is
perhaps impossible to trace a source for the letters. Cf. Canon Robertson's
words: "It would seem that small collections of the letters relating to the
history of Thomas of Canterbury were very early made; and such collections,
varying in extent and in matter according to the opportunities which each
scribe enjoyed, are in many cases annexed to the MSS. of the different Lives"
(Materials V xv). .

411 The reference in M 200 7 - 8 to Thomas son Gilliberts ok Moaldar [SiC]
appears to depend on the reference at the beginning of the passage in T, EM II
2 6 - 8 , to the fulfilment of a prophetic vision seen by his mother at the time of
his birth. This reference firmly links the Gesta post martyrium, here
beginning, with the Vita itself, since this vision is described at the outset ?f
the latter, EM I 1412- 1 5 • It is moreover said to be peculiar to the Icelandic
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Thomas's death and last words, M 20r 7-20. (3) A
description of the saint's dead body.v? M 20r 20-20210.

(After this comes the personal description, discussed
above, pp. 421 ff.) (4) Exhortation to consider the
outstanding things in his martyrdom, the cause, the
victorri's status, the time and the place, M 20224_2037 = E,
EM II 27°7-14; lacuna in T. (5) Pious remarks
surrounding a precise statement of the year, day and hour
of the martyrdom, M 2°3 8-22 = E, EM II 27014-27;

lacuna in T. (6) Description of the rifling of the palace
by the murderers (the king had the loot returned later) ;
the burial of the archbishop was forbidden, but the monks
and clerks made hasty preparations, finding his hairshirt
on his body as they made it ready, and laid him in a grave
in the church, E, EM 27028_27128. Not in M; lacuna in T,
but the author of T knew this text, cf. below. (7) The
fear and horror of all the population described, with two
anecdotes to illustrate the power of the secular over the
church after the martyrdom, E, EM II 27129_27218 and T,
EM II 611-818.

Passages 2 and 3 here are derived from the Quadrilogus
translation. The former is a brief summary of its text,
but shows unmistakable verbal similarities: the latter is a
straightforward quotation from it. 51 Passage I is almost
certainly from the same source, but the Norwegian text
is defective at this point, and one can only go by the fact
that the passage in M and T appears to be a shortened and
simplified version of the chapter Altior consideratio
text (EM II xcvi), and the possibility thus exists that it is derived from
Robert of Cricklade, who we know from B 25-61 included at least bne such
vision in his work. There thus need be no difficulty in believing that the
reference and the earlier passage referred to were both in the D- E recension.

50 Something corresponding to passages 2 and 3 might have stood in the
lacuna in T (following EM II 611 ) , but the description of the martyrdom at
the end of the life proper in T, EM I 542-58, is largely based on the Quadrilogus
translation, just as these passages in Mare.

51 For passage 2 ct. M 201 9 , 10-11, 12-14, 14-15 with Unger, Thomas saga,
2592,2602 , 4-5, 261 1 9- 2 0 , 262 2- 3 (M seems on occasion to have a better text than
the Quadrilogus manuscript). For passage 3 ct. M 201 2 0_202 1 0 with Unger,
Thomas saga, 272 5-273 2 (Materials IV 404-5). The passage in M here
is obviously drawn from a longer text because the last four words, M 202 1 0 ,

are included in error - they properly belong to the following sentence in the
Quadrilogus translation.
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martyrii et argumenium, taken into the Quadrilogus from
John of Salisbury. 52 Passage 4 appears to some extent
as a repetition of passage I insofar as it reflects ideas from
this same text in John of Salisbury's work; it is much
shorter than passage I and verbally independent of it. 53

The source for the opening and close of passage 5 is
uncertain. The middle part, on the time of the
martyrdom, is in M a closely literal translation of a
passage in the Quadrilogus, derived there from Benedict's
Passio.s" The Norwegian translation is again defective
at this point. The corresponding passage in E differs
considerably, yet must, it seems, be more original than M.
For the date it gives appears to be based on the Gerlandus
chronology, a system which gives a figure for the years
of our era seven years lower than the normal. 55 This
manner of dating is paralleled only in Icelandic texts
composed towards the end of the twelfth century and in
the earliest decades of the thirteenth. 56 It thus seems
likely that in E this passage goes back to the early
translation of Robert of Cricklade's work. We must then
presume that in the form of the recension used in M that
early dating has been replaced by the much less ambiguous
text of the Quadrilogus translation.

52Cf. the Latin text, Unger, Thomas saga, 26520_2667, Materials IV 400.
The following text in T, EM II 414_611 (after which comes the lacuna), is said
by Eirikr Magnusson to come from Herbert of Bosham's Liber melorum or
some similar record, see EM II cxlviii-ix , 6 note 8. But the last four lines
are joined with matter from the Quadrilogus, or perhaps direct from John of
Salisbury, d. EM II 6 7-11 with Unger, Thomas saga, 26610-12 , Materials IV 400
= II 317. The possibility that the preceding passage, EM II 414 onwards,
was in Robert of Cricklade cannot be discounted.

53 Cf. Materials II 31630-32, 3174-16 , 31724-29, 31814-28, IV 400-1.
54 M aferials IV 407-8, II 19. In Thomas saga, 278, Unger prints the text

from M (justifiably correcting the text of MarS by reference to MarE, see
M 203 note 6).

55 EM II 270 20-22: d fj6roa dri [hins .vii. tigar] hins .xii. hundraos Ira holligum
guos getnaoi, Eptir Dionisium m", co..lxx,

56 On Gerland's system see G. Turville-Petre, in The Anglo-Saxons:
Studies . . . presented to Bruce Dickins (1959), 105, and J6n J6hanne~son,
'Urn timatal Gedands', Skirnir CXXVI (1952), 76-93, whose conclusions,
87 note 2, I follow in the reading given in note 55. In Beneit's poem, 1813-1~,
there is support for the hypothesis that the year given in E's first statement IS

counted as beginning 25 December. He dates the martyrdom Il71 years
after la seinte incarnaciun de [hesu, The reference both in Band E may ~lso
be to a year beginning 25 March (the Annunciation). Cf. also Edward Gnm,
Materials II 439.
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Material corresponding to passage 6 is of course to be
found in all the lives of the saint, and Beneit's poem shows
that Robert of Cricklade's work certainly contained
something of the same kind as well. 57 There is however
one point in the Icelandic here which suggests that his
work is the ultimate source for this passage. Alone
amongst the sources, it says that when the murderers
came to the king, he was ill pleased ok let flest aptr [ara
pat er beir hofau tekit (EM II 2712-3). T has a reference to
this in a different position (after passage 7, EM II 821 -2 6) :

- peer bsekr, er framast fylgja Heinreki gamla, setja pat i
fyrstu eftir andlat erkibyskups, at ranfengi pat er honum
fiuttist af Kantuaria le ti hann Rest aftr frera. Enn pat segir
eingi b6k, at hann fenyt.ti ser eigi nokku6 af.

There are things in Beneit's poem and in the Stock. 2 text
which show that Robert's book might well be counted,
perhaps with William Fitzstephen's, amongst those er
framast fylgja Heinreki gamla.s"

A problem which must be considered is that there are
parts of this passage which are very close to John of
Salisbury's description of the murder. 59 But here there
can be no question of a conflation at any stage in the
Icelandic transmission, simply because it is inconceivable
that these same details were not already in the account
we presume to have come from Robert: it would have
been a very curious description without them and there
was no question of Robert's having better information
than John. Robert must have used John's description,
but we are still no nearer a certain solution of the problem

57 B 1777-1812.
58 Cf. Hms. II 3198, 23-24: H einrikr konungr var bceai vitr maar ok rlkr ; ­

konungrinn var vitr maar, ok hugr hans var lengi sta/ifastr adst via Thomas. And
B 91-108 (praise of Henry's beneficent power), 1201-6 (the king not to be
blamed for wishing his son to be crowned - he did it mult sagement to keep the
kingdom in peace), 2065-2082 (exhortation to pray for the king). We may
note too that Robert dedicated his abridgment of Pliny's Natural History to
Henry, d. Walberg, La tradition hagiogra.phique, 25. On William Fitzstephen's
case, see Materials III xiv-xv; differently EM II lxxviii-lxxx; and a synthesis
of views in D. C. Douglas and G. W. Greenaway, English Historical Documents
I042-II89 (1953), 699.

68 d. EM II 27028-2711, 271 :;-8, 18-21, 22-26 and Materials II 32028_32111,
3225-1°, 321 23- 2 9 , 32212-16.
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of the source of the passages in D discussed above,
because Robert need not have used the Vita by John, but
simply the letter he wrote in 1171(-2) describing the
murder. 60 This letter was used in the Anonymous
Lambeth text, by Edward Grim and Benedict of
Peterborough, possibly by William of Canterbury, and it
is repeated by John himself in his Vita. 61 It would have
been natural for Robert to use it as well, and there are no
chronological difficulties to face, as there are if borrowing
from John's Vita is assumed. Passage 4 above could then
depend on the same use.

Little can be said about passage 7 above. No source is
known for it. It too may be from Robert of Cricklade.

In the text of the D-E fragments themselves, then, we
find a combination of material from Robert of Cricklade
and John of Salisbury, with the inclusion of letters and
with the Gesta post martyrium completed by material
from Benedict's Miracula. We have seen that it is likely
that Robert made use of John's description of the murder
and following events, and the simplest explanation of the
passages in D that are related to John's work would be
that they too were already in Robert's work. But the
simplest explanation is not always the best and there are
difficulties in the way of this one. The more complicated
explanation would be that Robert wrote a life of Thomas
Becket in which he used John's letter describing the death
of the saint. This was translated early into Icelandic.
Later, this work was extended by material from John's
Vita and from Benedict's Miracula to give us the D-E
recension.F'> Taking M into account, we see that its
source was a form of the D-E recension which had been
extended still further, at any rate in the parts dealing
with the martyrdom and its immediate sequel, by

60 The letter is printed Materials VII 462 fl. On the date d. Walberg, La
tradition hagiographique, 176.

61 Cf. Walberg, La tradition hagiographique, 124-32.
nil It may be noted that John of Salisbury's Vita could appear as an

introduction to Benedict's M iracula, d. Materials II xxi.
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reference to the Quadrilogus translation. (As mentioned
earlier, it seems less likely that the author of M would have
consulted two recensions in putting his short text together,
and it is easier to assume that he made use of a recension
which had already borrowed from the Quadrilogus
translation.) This conclusion explains the repetition that
appears in passages I and 4 and the discrepancy between
E and M in passage 5: in each case E has the original text,
while in M (and T) that text has been expanded or revised
by reference to the Quadrilogus translation.

(ii) Sources of Hms. II 31835_31932.

After Hms. II 31835 close comparison between Stock. 2

and Beneit's poem is impossible. The lines Hms. II
31835_3195 tell very briefly of his life of devotion while at
Canterbury, his consecration and his going to the pope to
receive the pallium (cf. D, EM II 2621 - 7) . Only his
charity and devotion are spoken of after his consecration
in B 397-400:

De sa vie esteit comencement
De vivre tut dis honestement,

Sanz vilainie,
De vestir e pestre povre gent -

There is a long detailed account in T, EM I 94-110, of the
archbishop's customs. Although the chief source for this
appears to be the Quadrilogus translation, it may be that
matter from Robert of Cricklade is amongst it and could
be disentangled from the rest. 62

In the following text in Stock. 2, Hms. II 3195-32,
St Thomas is said to take control of all churches and
incumbencies, matters in which the king had earlier had

62 Cf. Unger, Thomas saga, 24-44. Eirikr Magnusson does not recognise
the use of the Quadrilogus translation, EM II cv-cvi. His claim that the
mention of Pope Urban III as one of Thomas's companions, EM I 10612 - 18,

is found only in T is an oversight, for it too is from the Quadrilogus translation,
Unger, Thomas saga, 3913 , although not in the Quadrilogus itself, d. Materials
IV 289. The ultimate source for the insertion is presumably Herbert of
Bosham's Catalogus Eruditorum, see Migne, Patrologia Latina 190, col. 1289,
d. H. K. Mann, The Lives of the Popes X (1914), 288.



432 Saga-Book of the Viking Society

much say. He refuses to crown Prince Henry, on the
grounds that two kings cannot be in the same kingdom at
one time. The archbishop of York and another bishop,
enemies of St Thomas, slander him before the king,
although it is difficult and takes a long time to arouse the
king against him. They then crown the prince. On
hearing this, Thomas writes to the pope, who excommuni­
cates the bishops and the young king. 63 HAnd when
they knew this their dishonour, they asked the king when
he would . . . ." Here the text breaks off and there is a
lacuna of four leaves.

The writer of the Stock. 2 text, having spent some time
on Thomas's youth, his election and consecration, was
evidently intent on then getting as quickly as possible to
the heart of the matter, the events that formed the
immediate background to the martyrdom. 64 The earlier
part of this passage and the narrative order in which it
occurs are in agreement with Beneit's poem, where
immediately after the description of St Thomas's life as
archbishop, ending B 402, come three stanzas, B 403-420,
which tell of his protection of clerks and Holy Church, and
of the enmity of Satan and the slanders and misunder­
standings he caused to come between archbishop and king.
The poem later contains reference to the crowning of the
prince (1177-83), to the letters to the pope (1225-30), and
to the excommunication of the archbishop of York and
other bishops (1297-1302). Such matter is common to
the lives of St Thomas, of course, but, given that the
preceding matter in Stock. 2 is from Robert of Cricklade,
it may at any rate be said that no positive objection can
be maintained against a view that regards this passage
also as a very rapid and not wholly accurate summary of

63 There could hardly have been warrant in Robert's work for the inclusion
of the young king here, d. B 1298-1302.

64 The incitement of the bishops, led by the archbishop of York, was
commonly regarded as the immediate cause of the king's anger, d. D. Knowles,
The Episcopal Colleagues of Archbishop Thomas Becket (1951), II5, 137-9·
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material found in the Icelandic translation of Robert's
work. ~5

(iii) Source of miracle, Hms. II 31934_3206.
After the lacuna we find ourselves in the middle of an

account of a miracle, in which a boy, lifeless for three
nights, is restored by the water of the saint; see the text
Hms. II 31934_3206. This must be the miracle in which
the son of a knight, Jordan, is cured, given by Benedict
of Peterborough and by William of Canterbury and also
found in T.66 The details in T correspond very closely
to Benedict's account, but only an extract is given - the
restoration to life of the boy, as in Stock. 2 - and not
the whole story, which tells further of Jordan's failure to
fulfil his vow and the punishment he suffered. No verbal
connection is evident between the Icelandic texts in
Stock. 2 and T, but in the exchange of words between
priest and father it is clear that Stock. 2 is much nearer a
Latin text like or the same as Benedict's than Tis.
Compare the passages: 67

Benedict ... sacerdos ... ait illi, "Utquid, domine, sepultura
differtur defuncti? ecce jam secunda dies defluxit,
postquam puer decessit." Et contra ilIe, "Ne­
quaquam sepelietur filius meus; revera namque
testificatur mihi cor meum, quod per martyrem
Thomam mihi reddendus sit: afferte aquam domini

. "mel.

Stock. 2 Pa ma-lti prestr enn, at eigi pyrfti at dvelja at jaroa
hann, "nil hafa liriit .iii. nretr;" sagoi hann, "pa6an
fra er hann andaoiz." B6ndinn svaraoi, "Ollungis
eigi mun sonr minn enn vera grafinn, fyrir pvi

65 Cf. note 63. Two bishops are named, ]okell of York, and another,
Gillibjarkr. These presumably stand for Jocelin of Salisbury and Gilbert
Foliot of London, both of whom, with other bishops, assisted Roger of York
at the coronation of Prince Henry. And it was they who, with Roger, went
to the king in Normandy and stirred him up against the returning archbishop.
See D. Knowles, op, cit. 136-7.

66 Materials II 229 ff., I 160 ff.
67 Materials II 229-30, Hms. II 31934-39, EM II 1601- 1°. In a text of this

kind no significance can be attached to the discrepancy in the length of the
time given for the boy's death. It has simply undergone a stereotyped
magnification in the younger text.
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at sva by6r mer i skap sem szell Th6mas muni eigi
vil j a at ek missi enn sonar mins : fzeri mer," kyats
hann, "vatn dr6ttins mins -"

T Riddarinn ... seger pat sitt hugboo, at heilagr
Th6mas lei6i aftr son hans i veraldligt lif...
Prestrinn ... seger, at petta er vitleysi at varoveita
svo lengi dauoan mann. Jordan seger, at betr skal
pr6fa pat mal, a6r enn piltrinn er grafinn: "I:>vi
at mer vikst aldri hugr urn pat," sagoi hann, "at
Th6mas erkibyskup muni til sin urn taka -"

From this it seems permissible to conclude that there
originally existed in Icelandic a full translation of this
part of Benedict's text, or of one very like it. In Stock. 2

it has been abridged but the original language is retained
as far as it goes; in T it has been re-written and re­
arranged. This conclusion agrees with our earlier
findings on the relations between the Icelandic texts.
The question that remains is whether the original
translation was in fact from Benedict or from Robert of
Cricklade. As happens so often, the answer to this
question must be couched in terms of possibility and
probability rather than in terms of certainty.

We know that Robert's work included the report of
miracles. In T his authority for accounts of miracles is
expressly referred to on three occasions. In each case
there is a great wealth of circumstance in the description
and in all three Robert is to some extent personally
involved. That these three did not exhaust his miracle­
collection is suggested by Beneit's poem, where there is
reference in general terms to the miracles of St Thomas
and one example - one of the stories referred in T
expressly to Robert's authority - is given in some
detail. 68 See also pp. 437 fl. below.

88 B 1921-80. The passage begins:
Des miracles voil tucher
E aukes briefment demustrer,

Par un trespas -.
It is not improbable that the references to life-time miracles in D (see note 4)
are also derived from Robert. Very few miraculous events are ascribed to
Thomas in his life-time, but some are reported from Pontigny in Guernes de
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The first of the three miracles certainly from Robert in
T is Robert's account of his own cure, described by him
in a letter to Benedict of Peterborough. The Latin text
appears in Book II of Benedict's Miracula, following the
account of a cure for a different ailment also experienced
by Robert through the saint's intercession. 69 Since
Benedict's Miracula were also known in Iceland, it might
be thought that Robert's letter was drawn from this
source. Benedict introduces the letter with: quod . . .
ipse nobis postea, salutatione prcemissa, rescripsit sic, and
having referred to the 'salutation' in this way, does not
quote it. In T the salutation and exordium are found in
full at the beginning of the letter: Priorr Robert, minnsti
fircell Guas pjona, sendir broour Benedicta pa kveoJ·u ...
(EM II 949-1 5) . Similarly, the Valete remains at the end
in T (EM II 1002 0-21) , but is absent in Benedict. Eirikr
Magnusson also pointed out that some differences exist
between the Icelandic text of the letter proper and the
Latin text in Benedict's Miracula.?? Some of these
differences may well be due to the stylistic revision of the
author of T, but hardly all of them.?! The beginning of
this miracle is also found in the fragment E (EM II
2847 -14), where it is not given in the form of a letter and
is thus told in the third person, not the first. I t has
evidently been abridged to some extent, but even so, it
answers better to the opening of Benedict's text than the
letter in T does. It is technically possible for the account
in E to be from Benedict and that in T to be from Robert.

Pont-Sainte-Maxence's poem (composed II72-4), see E. Walberg, La Vie de
Saint Thomas . . . par Guernes (1922), 3651-75, d. ibid. lxxxiii-iv. There is
some discussion of such miracles, with further references, in P. A. Brown,
The Development of the Legend of Thomas Becket (1930), 86-91.

89 EM II 9218_100, Materials II 97 ft.
70 EM II lxxiv-lxxv, 100 note 26. Eirikr Magnusson ingeniously connects

Robert's visit to Italy with the confirmation of the privileges of St Frideswide's
by Pope Hadrian IV (II54-9).

71 Especially the sentence in the first person, EM II 941 7- 2 0 , not in Benedict,
although it is not impossible to regard even a sentence such as this as the result
of 'stylistic' revision. Matthew Paris, for example, did not mind adding
tendentious bits of his own composition to letters he quotes from Emperor
and Patriarch, see R. Vaughan, Matthew Paris (1958), 132-3.



Saga-Book of the Viking Society

Since, however, the author of T knew a version like D-E
in a fuller form than the extant fragments, it seems most
likely that T and E are from the same source, the original
translation of Robert of Cricklade's work, in which he
must have included a copy of his letter to Benedict. This
has been cut down in E and embellished in T.

The second miracle attributed to Robert's authority
comes immediately after the account of his own cure.
While in Canterbury he hears tell of a man who, after
being blinded and gelded, was miraculously restored
through the merits of St Thomas. He meets the man
himself, who attests the miracle, and it is fully confirmed
by a clerk of Bishop Hugh of Durham, who had given the
man a physical inspection, and by the bishop himself. 72:

The man's crime, punishment and restoration are told
comparatively briefly in William of Canterbury's Book II
and at length in Book IV of Benedict's Miracula.t>
There are no grounds for thinking that there is any
connection between Benedict's account and Robert's.
The miracle is also told in outline in Beneit's poem,
1933-50, the only miracle he gives at any length. It also
appears in much abridged form in E (EM II 28329_2846),
where there are, however, verbal connections with the'
account given in T. They must thus both be dependent
on the original translation from Robert of Cricklade.

This story is then followed by the third miracle
introduced on Robert's authority. In this case, he hears.
of a man in Perigord miraculously saved after being
hanged. 74 The same miracle is told by William of
Canterbury, 75 but there is certainly no literary connection
between Robert and William at this point. The miracle­
must obviously have taken place before William
completed his Books I-V, in 1174-5, a time confirmed by

72 EM II 102-1062 4 •

73 Materials I 155-8, II 173-82.
74 EM II I062 6-rr 81 0 • The part from 1141 5 is an example drawn fr?ID

Robert's own experience of a man whose life was saved even after being
hanged.

7 5 Materials I 369-73.



A Fragmentary Text concerning Thomas Becket 437

the letter to Odo, prior of Canterbury, included in his
account. (Odo became abbot of Battle in 1175.) 76

Benedict does not have this miracle at all.
These three miracles that are certainly derived from

Robert of Cricklade belong to an early period after the
martyrdom and are paralleled either in William of
Canterbury's work or in Benedict of Peterborough's. In E
they appear in abridged form, in T at any rate with some
revision and expansion. The Jordan miracle in Stock. 2

fulfils the same conditions. I t is found in William and
Benedict; in Stock. 2 it has been abridged, in T revised.
It shows verbal similarities to Benedict's text, but
Benedict's account of miraculous cures experienced by
Robert and his quotation of Robert's letter show that
literary contact existed between them (cf. p. 435). The
possibility has thus been established that the Jordan
miracle was to be found in Robert's work.

Some further discussion of the Gesta post martyrium
found in E and T may add a degree of probability to a
theory that the Jordan miracle was in Robert's work and
derived from there in Stock. 2.

Eirikr Magnusson divided the stories of visions and
miracles found in T and E into two groups, based on the
occurrence of the three miracles from Robert spoken of
above. 77 All but one of the visions and miracles before
them are found in Benedict's Miracula and are derived
from that source (nos. 1-17 in his list). All the miracles
after them are from Robert (nos. 21-35),78 including the

78 Cf. Materials II xix; 'Walberg, La tradition hagiographique, 73.
77 EM II clv-clvii,
78 So the list EM II clvi-clvii, but no. 23 has been inadvertently omitted and

the numbers should read 21-34 (this correction has not been made in the
references here). Eirikr Magnusson includes nos. 32-35, as if they too were
from Robert of Cricklade, but this is out of the question, as he himself
recognises elsewhere, see EM II xlix, liii, cxlviii. In these places he does not
come to a firm conclusion as to what should be regarded as the end of the
original work: p. 172 (after no. 32), 168 (after no. 31) or 184 (after no. 33).
The miracles do not offer any internal evidence as to their date of origin, and
only no. 21 has a certain analogue in William of Canterbury, although no. 32
may have (ct. references EM II clvi). No. 31 seems the likeliest limit, but
doubts may be raised about nos. 28 and 30, neither of which sounds like a near
contemporary account, ct. the phrases EM II 15615-18, 16417-18. No early
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story of Jordan's son (no. 29). This is a reasonable
inference from the introductory words in T, before the
three miracles expressly attributed to Robert are given: 79

... prior Robert, er marga hluti hefir skrifat i latinu szelum
Thomasi til viroingar, ok par af skal i [yrstu setja pat, er hann
boriar af sjalfum ser -

Here the italicised words naturally suggest that after the
stories in which Robert himself figured, others were to
come which he had recorded but in which he was not
personally concerned. Unfortunately, it does not seem
to be quite as straightforward as that. The last miracle­
stories in T certainly cannot be from Robert (cf. note 78
above). It still remains necessary to account for the
close similarity between the details of the Jordan story
in T and the same story in Benedict. And Eirfkr
Magnusson does not include in his list a reference to two
cures which appear in T between his nos. 24 and 25,
where a woman with a hurt knee and a crippled woman
are helped at the saint's tomb.s" These miracles are
from Benedict and they occur in fuller form and in their
proper place in E,81 whence Eirikr Magnusson included
them rightly in his list as nos. 16 and 17. It is again
technically possible that E has them from Benedict and
T from Robert, but it seems at least as likely that the
editor of T has moved them and altered them, so that
they now appear amongst miracles that would otherwise
be attributed to Robert's authorship. But if he has
done this with these stories, he may also have done the
same thing with the Jordan story, which is also paralleled
in Benedict's M iracula.

If we consider what appears in T and E from Benedict's
M iracula, it becomes however less likely that this was
also the source for the Jordan story. The visions and

origin can be suggested for no. 33, for it departs even further from the facts
than does the independent version of the story found in H. Gering, Islendzk
k:ventyri (1882-83), I 67-9, d. II 58-9.

a EM II 921S- 21 •

so EM II 13811- 24"

51 EM II 283 7-~S ; Materials II 61-2.
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miracles in the Icelandic are from well-defined sections of
Benedict's work. First come VISIons that betoken
Thomas's sanctity and they are from the opening of
Book I of the Miracula. They take us up to Easter II7!.

Then come miracles performed just before and at
Eastertide 1171, and they come from the end of Book I
and the beginning of Book II. 82 In the middle part of
Book I, Benedict, having got as far as Easter with his
visions, then goes back in time to speak of other earlier
marvels.s" and this part must have been omitted by the
Icelandic writer not only because he wished to abridge
but also because he wished to avoid the chronological
inconsistency. He has thus restricted himself to material
from the beginning and end of Book I and the beginning
of Book II, and it would be odd if after this he then
selected one, and only one, other miracle from Benedict's
scores, the Jordan story, which is moreover found in
Book IV of the M iracula, far removed from the other
material adopted in the Icelandic. 84 Under the
circumstances, it appears probable that the Jordan story
is not from Benedict but from Robert. It may be noted
in passing that some lines from Beneit's poem also make it
reasonably certain that Robert's work included some
account of miracles which restored the dead to life,
B 1927-30:

Ainz ke dous anz fussent passez,
Apres k'il fu martirisez

El Deu servise,
Out Deus cine morz resuscitez _85

82 See the list EM II clv-clvi. Nos. 1-7 are from Materials II 27-34 (ending
with a prophetic vision fulfilled when access was given to the tomb in Easter
Week II71); nos. 8-14, 16-17 are from Materials II 55-62 (beginning Maundy
Thursday II71). It can be seen from no. I that the correct sequence of E
has been altered in T. Miracle no. IS is not apparently to be found in any
other source, another fact which must call Eirikr Magnusson's neat division
in question.

83 Materials II 35 1 5 , first a prophecy from ten years earlier, then miracles
(p. 37) from 31 December II70 onward.

84 Materials II 229 fl.
85 If the story of the hanged man of Perigord were counted a 'resuscitation'

(no. 20, certainly from Robert) and if nos. 28 and 30 were dismissed from those
miracles tentatively ascribed to Robert (d. note 78), we should have five
people raised from the dead in the Icelandic (in miracles nos. 20, 29 and 31).
But obviously this result is far too dearly bought to be taken seriously.

N
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If the Jordan story in the Icelandic is from Robert,
then the text in Stock. 2 shows that we must assume that
there was close verbal similarity between Robert's Latin
and Benedict's. This may be explained either by
presuming that Benedict culled his account from Robert
- the two were certainly in touch and Benedict's Book IV
was written at the earliest in 1179,86 which makes such a
loan chronologically easy - or by presuming that both
used the same source, perhaps a record at Canterbury made
when Jordan's vows were fulfilled.

(iv) Source of conclusion, Hms. II 3 2 0 7-2 5.

All the material so far in Stock. 2 may be referred with
certainty or with varying degrees of probability to Robert
of Cricklade's work. When we turn now to the concluding
paragraph of the text, Hms. II 3207 -2 5, we are again left
pondering possibilities and probabilities. The first ten
lines of this part are general remarks on the signs at St
Thomas's shrine and his innumerable miracles; the
remainder is an invocation to the saint. A specific
literary source can be found for the opening:

pat er sagt, at .v. sinnum hafi brug6it vatn hins helga Thomas
bce6i 66li sinu ok lit: fj6rum sinnum hefir pat synz sem blo6,
en eitt sinn sem mjolk. Fjorum sinnum hefir ljos komit af
himni ha.tioardag Th6mas i Kantarabyrgi, ok hafa kerti
kve[ykJz i kirkjunni yfir hans helgum d6mi honum til dyroar ok
lofs -

This must translate the third and fourth antiphons sung
at lauds from the rimed office for St Thomas i'"

Aqua Thomae q uinquies
varians colorem
In lac semel transiit,
quater in cruorem.

Ad Thomae memoriam
quater lux descendit
E t in sancti gloriam
cereos accendit.

86 Cf. p. 406; Walberg, La tradition hagiographique, 57.
87 G. M. Dreve, A nalecta hymnica XIII (1892), 238-41.
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The interesting thing about this rimed office is that it is
the work of Benedict of Peterborough and must, it
seems, have been composed by him before he issued
Books I-III of his Miracula, i.e. before 1173. 8 8 Chrono­
logically it would therefore have been possible for Robert
of Cricklade, probably also writing in 1173, to use the
words in his own epilogue. These lines in the Icelandic
are followed by the remark that nothing is impossible to
St Thomas,

par sem hann hefir reista menn af dauoa, rekit djofla Ira 66um
monnum, gefit sj6n blindum, heyrn daufum, holtum gongu,
hreinsaoa Iikpra, ok nu frer engi manns tunga talt ne hugr
zetlat hans jartegnir, sva margar agcetligar sem eru.

That something corresponding to these lines in the
Icelandic was in Robert's work near the end is suggested
by Beneit's poem, 1967-74:

Les surdz air, les muz parler
E ciuz veanz.

Nul ne savereit acunter
Ne les miracles anumbrier

Ke Deus ad fait
En Engletere e utre mer
Pur seint Thomas, sun ami cher,

Ke seit beneit.

It may also be noted that there is a near parallel to such a
combination of lines closely related to verses from the
office and a catalogue of wonders in the prologue to
Benedict's Miraculav? There can of course be no
certainty that either Benedict or Robert served the other
as model, but at least the parallel passage in Benedict
shows that there is nothing inherently improbable in

88 See R. W. Hunt in Liber fioridus ... Paul Lehmann . . . gewidmet (1950),
359-60. The early date for the composition of the office is probably also
indicated by the fact that one verse is given in a dream to a monk of
Canterbury before Easter 1171, see Materials II 33-4, d. EM II 64.

89 Materials II 26 8 - 21 • After the catalogue comes: Quater etiam inuisibiliter
advenit ignis, et exstincta vel super vel circa tumbam ejus luminaria reaccendit,
Cf. the Icelandic and the verse from the office quoted above.
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ascribing the Icelandic text to a translation from Robert's
work. Such catalogues are however commonplace
(Benedict's itself is based directly on the Gospels,
Matthew 10, 8, Luke 7, 22) and too much cannot be made
of such correspondences. Similar catalogues are found
in the verses of the rimed office itself. 90 This was
doubtless known in Iceland,"! and it might be counted
the inspiration for the whole passage here in Stock. 2. It
is possible however to point to two words in the invocation
at the end, nockui and a'uorceoi, both of which indicate a
date early in the thirteenth century for its composition. 92

They are in harmony with the assumptions we may
reasonably make about the date of the original translation
of Robert of Cricklade's work.

IV Author and date of the translation of Robert of
Cricklade's work

In the collections of tales edited by Gering there is one
that sets out to explain how the royal power in England
came to have so much authority over the Church before
St Thomas's time.?" The matter is almost all from
Vincent of Beauvais's Speculum historiale, and the oldest
of the manuscripts containing it are from the fourteenth

90 Cf. e.g. the responsoria for the third nocturn, A nalecta hymnica XIII
240, and the antiphons for the third nocturn in a different rimed office, ibid.
243. Such catalogues are found in other prose texts as well, see Materials II
288, 322 (used in the Quadrilogus, Materials IV 407).

91 The Thomas saungur and Thomas historia, clearly titles for the same work,
found at As (Norour-Ioingeyjarsysla] in 1318 and 1394 (Diplomatarium
Lslandicum II 429, III 586), must have contained a text of a rimed office. It
is reasonable to identify this as Benedict's work, of which G. M. Dreve says:
"Das Officium gehort wie zu den vollendetsten Reimofficien, die es giebt, so zu
den verbreitetsten" (Analecta hymnica XIII 241).

92 The great majority of the occurences of these words are in archaic texts.
Not much weight could be placed on the occurrence of either one alone, but
the two of them together offer evidence that can hardly be ignored. On
n6kkvi, d. e.g. Cleasby-Vigfusson, An Icelandic-English Dictionary, s.v.
nekkverr, A. Noreen, Altisliindische Grammatik (1923), § 475, Anm. 1. I hope
to publish a note on the word auiJrceiJi in the near future but it may be noted
here that the word occurs twice elsewhere in texts of Tomas saga, once in D,
EM II 2697, and once in T, EM I 82 17• Both these passages are best regarded,
on other grounds, as derived from the translation of Robert's work.

93 H. Gering, Islendzk /Evel1tyri (1882-3), I 51-60, d. II 42-44.
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century. In one old and two young manuscripts, the
text begins: 94

Merkiligir tveir kennimenn, Bergr Gunnsteinsson ok Jon hestr,
hafa skrifat litssogu vir6uligs herra Thomas Cantuariensis
erkibiskups, hvarr meo sinum hartti -.

It remains uncertain who J6n hestr was," 5 but the identity
of Bergr Gunnsteinsson is generally regarded as
established. He was the son of Gunnsteinn :P6risson of
Einarsstaoir in Reykjadalr (:Pingeyjarsysla). :P6rir, his
grandfather, was killed in 1136. Gunnsteinn married
Hallbera, daughter of :Porgils Oddason of Staoarholl (in
Saurbzer in Dalasysla), and he was in that district in 1160.

He seems to have settled in the west and Bergr, his son,
was probably brought up there. Gunnsteinn's sister,
Gut>nin, was married to Tumi Kolbeinsson of the
Asbirningar of Skagafjoror. It can be seen from these
marriage alliances that Gunnsteinn's family was counted
a distinguished one. 9 6 We hear of Bergr on only two
occasions. He is said to have been with Gu'5mundr
Arason on his voyage to be consecrated bishop of H6lar,

94 AM 586 ato (fifteenth century), AM 664 4to (early eighteenth century),
d. Gering, op. cit. I xxvii, xxxi, and Kr. Kalund, Katalog over den
Arnamagnceanske Hdndskrijtsamling (1888-94), I 747, II 76. It is also found
in AM 727 4to, written 1644 by J6n Guomundsson, ct. EM II lviii-lix, Kalund,
Katalog II 154-5.

95 For suggestions see Gering, op, cit. II 44, EM II lix, Finnur J6nsson, Den
oldnorske og oldislandske Litteraturs Historie, II 876-7. If, as these writers
assume, J 6n hestr were the priest J 6n holt who in 1284 is said to have been
nearly 40 years in Hitardalr tBiskupo. siigur (1858-78), I 734) and who died in
1302, it would be easiest chronologically to connect him with the D-E
recension (ct. note 102), rather than with the Quadrilogus translation (so
Eirikr Magnusson) or with T (so Finnur J6nsson). Eirikr Magnusson argues
that the lines: M erkiligir tveir kennimenn ... haja skrijat lijssogu ... Thoma:
... hvdrr mea sinum hcetti, huersu hann preytti jyrir guas kristni i Englandi allt
til piningar mean that "1::1bth men wrote a saga of Thomas up to his passion"
(his italics), and thus "the second, composite saga of T., which is the saga of
the miracles, is not contemplated". This is obviously wrong. allt til piningar
goes with freytti, not with haja skrijat lifssogu, d. e.g. Materials II 291 (from
Caesarius of Heisterbach): Beatus Thomas ... qui nostris temporibus pro
ecclesia libertate usque ad mortem dimicavit -.

96 On the family, see Eggert 6. Brim, Athuganir via jorncettir nokkrar ... i
Sturlunga sog« (Safn til sogu fslands III, 1902), 524-8; Bjorn Sigfusson,
Lj6svetninga saga (Islenzk Fornrit X, 1940), 263-4 (genealogical tables);
idem, Saga Pinge)linga (1946), 79, 90-91; J6n J6hannesson, Sturlunga saga
(1946), II, 22 arttskra ; Steinn Dofri, 'Ranns6knir eldri eetta V', Blanda VIII
(1944-8), 377-88.
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1202-3. 9 7 He is called priest, and he must have been a
man of some years and standing. 98 He is mentioned
again as leaving Iceland in 1212 with Arnorr Tumason.w
Bergr is thus well at home in an influential circle in which
we know interest in Thomas Becket flourished - from all
points of view.l?" A link between Bergr and Canterbury
is easily forged too through Hrafn Sveinbjarnarson, who
had been on pilgrimage to St Thomas's shrine before 1200

and who also accompanied Guomundr Arason on his
voyage for consecration.I'" If Bergr composed a life of
St Thomas, a date about 1200 is by far the most likely for
it, and, as far as we can tell, his chief or only source must
have been the work of Robert of Cricklade. Insofar as
the texts of Stock. 2 and parts of D represent the original
translation by Bergr, it may be said that their style
answers to what we have come to expect of early Icelandic
works derived from Latin sources. It is simple and
unadorned and although it may be influenced by the
Latin, it does not affect any larger imitation of it.

This essay has led to the conclusion that much of the
text concerning St Thomas Becket in Stock. 2 is certainly,

97 Biskupa siigu» (1858-78), I 481 and note 7. He is not named in the
parallel passage in Sturlunga saga, d. ed. cit. I 158.

98 The canonical age for priest's orders was the twenty-fifth year, but this
requirement was not infrequently waived. We can only guess at Bergr
Gunnsteinsson's age, using the analogies offered by the careers of other members
of his family. His brother, the priest Porgils, was adult in Il85; porgils's
son was Lambkarr aboti , whom Bishop Guomundr Arason took to foster in
1200 (Lambkarr is thought to be the author of the Prestssaga Gwimundar'; - a
fact which strengthens the link between Bergr and the bishop's circle. One
of Bergr's brothers, Hallr, died in 1228. Probably the outside limits for
Bergr's life-time are c. Il6o-1230. Gubbrandur Vigfusson, Sturlunga Saga
(1878), I cxxxv, mistakenly gives the year 12Il as the date of his death, and
this error is repeated by Finnur Jonsson, op, cit. II 876, and Pall E. Olason,
Lslenzkar /Eviskrdr (1948-52), I 147.

99 G. Storm, Islandske Annaler indiil 1578 (1888), 124, ct. 183, 325, and
Flateyjarb6k (1860-68), III 523. Presumably Bergr sailed in the same ship
as Arnorr. Of the six chieftains who were summoned with Bishop Guomundr
Arason to appear before the archbishop of Nidaros, Arnorr was the only one
who undertook the voyage. He may well have been glad of the company of.a
learned cleric on this occasion, one with whom he had some connection. (HiS
father Tumi had been married to Bergr's aunt, as is mentioned above, but
Arnorr was the son of a different wife.)

100 See e.g. EM II xii-xiv, xviii-xxii, G. Turville-Petre and E. S. Olszewska,
The Life of Gudmund the Good (1942), xxv-xxvi.

101 Biskupa sogur (1858-78), I 641-2, 481.
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and all is possibly, drawn from the translation of Robert
of Cricklade's work, probably made by Bergr Gunnsteins­
son about 1200. The discussion has however led far
afield, and the following tentative conclusions have also
emerged: (I) The early translation by Bergr Gunnsteinsson
was at some time joined with material perhaps from John
of Salisbury's Vita and certainly from Benedict of
Peterborough's Miracula to make the D-E recension.I'"
(2) This D-E recension was later expanded, at any rate in
part, by reference to the Norwegian Qttadrilogus
translation, and this second edition of the D-E recension
was used by the author of the Mary-miracle, M.I03
(3) The author of the T recension used this second edition
of the D-E recension, which he appears to have known in a
fuller and better text than that represented by the extant
fragments, but rejected much of its narrative in favour
of material drawn largely from the Quadrilogus translation,
and he used other sources as well. One of his motives
seems to have been to rid the text of anything that might
be held to disparage saint or church or give credit to
Thomas's enemies. In his work there are many signs of
extensive revision of style and arrangement.I''!

102 It is difficult to date this recension with any certainty. It existed in a
second edition by the end of the thirteenth century. Some elements in the
style of parts of the E fragment, particularly the alliteration and substantive
doublets in the letters and some of the translation of Benedict's Miracula
(EM II 272 ff.), suggest a date in the later part of the thirteenth century rather
than in the earlier part. (The possibility that the letters were in Robert of
Cricklade's work is only a remote one, d. note 48, and there is a notable
difference between the style of the letters in D probably in the early translation
of his work, see note 29, and the letters in E.) The conjectural association
with Jon holt (see note 95) would make any date after c. 1245 possible, and it
might have been a text of this recension that was read to porgils skaroi on the
night of his murder in 1258 (Sturlunga saga (1946), II 218). If it is decided
that the material in the D fragments related to John of Salisbury's work is
there because Robert borrowed from John, it is necessary to emend the dates
for the production of their respective lives of St Thomas - John's could
possibly be from early in II73, Robert's from late II73, or possibly from II74.
Cf. pp. 406, 425 and note 15.

103 The original collection of miracles in which M is found came into being
towards 1300. The second edition of the D-E recension might thus be dated
c. 1275. If this is so, then the translation of the Quadrilogus was made before
that date. Cf. notes I, 16.

104 Cf. pp. 415,429 and note 58. T in its present shape must have been made
after 1299, d. EM II xxxvi. The oldest fragment of this recension is AM
662a 4to II, dated to the latter half of the fourteenth century, see Kalund,
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These tentative conclusions need further detailed
investigation, and it is to be hoped that someone will
undertake a new full collation of T and the other sources,
Icelandic and foreign. Eirikr Magnusson's pioneer study
was naturally chiefly concerned with what the Icelandic
texts might offer of significance for English history.ws
In the literary history of these texts much remains to be
uncovered, both in the investigation of sources and in the
comparative study of style and language from part to
part of the extant recensions. And indeed, until the
literary history of these sources has been exhaustively
studied their historical value will not be fully revealed.
It seems likely that in the end their historical value will
be a good deal less than Eirikr Magnusson believed and
will essentially depend on what in their texts may be
reasonably used to reconstruct Robert of Cricklade's
Vita.

As an instance of this reconstruction and one which
may help to compensate for the "much cry and little wool"
of this essay, I may mention the vindication it helps to
bring of the report of St Thomas's stammer, found only
in the Icelandic sources.lv" Appearing in Stock. 2 as it
does, there can be little doubt but that it is derived from
Robert of Cricklade, a contemporary English witness, and
it is not merely a codification of some rumour that reached
remote Iceland in the course of the century following the
martyrdom. I t is a detail prized by historians, and it
may make them happier to know that we can say - with
only the standard reservations - that it must be true.

Katalog, II 74. In its style, in its conflation of numerous sources and its
large-scale reorganisation of the material, it belongs with works such as the
B-version of the Karlamagnus saga and Bergr Sokkason's Nikolaus saga, both
of which are probably from c. 1320-50.

105 Cf. EM II clxxi.
106 M. D. Knowles, Archbishop Thomas Becket: A Character Study (The

Raleigh Lecture on History, British Academy, 1949), 6 and 24 note 7, speaks
of it as a "widespread tradition", having gathered from EM II xcvii that it is
mentioned in all the Icelandic accounts. But, of course, all the Icelandic
accounts are derived from one and the same source and do not each bear
independent witness.
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APPENDIX

Since writing the above, Professor Jon Helgason has
drawn my attention to some excerpts concerning St
Thomas in manuscript British Museum Add. 11,242.

This is the well-known miscellany manuscript written by
the priest Gottskalk Jonsson in Glaumbrer (c. 1524­
1590 ) .107

The source of all the excerpts except the last must have
been a manuscript of the D-E recension, apparently in
a form similar to that known to the author of M (cf.
pp. 407 ff., 426 fl. above).
(1) Fol. Sr. Thirteen lines of text beginning: Thomas
erkibyskup var maar einkar scemiligr ok kennimannligr i
sinu lfji _.108 This text parallels M 20211 -22 and the
fragmentary D, EM II 2621 0 -21 . The latter goes a little
beyond M and ends: vandyrkr i sak[aJ ... (see the text
printed p. 422 above). The text in Add. 11,242 continues:

giptum ok sal.. ] gil.... ] s6knum, smasmugal l i spurningum ok
eigi vandbuinn \'i6 andsvorum, eigi vinhallr i domurn e6a i
mannvir6ingu, viroi meira malaefni en manna [ ,] cigi dr6gu
hann fcgjatir nl- Iagrrnseli [, ] riettd

(2) Fol. 16v. Twelve lines of text, with the heading CTr
decretum sanctorutn patruni. Decreta sancti Thome
erkibysk1lP[sj. The passage begins:

Ef klerkar veroa staddir at manndrapi et)a ljo tu m hordorni, stuld
eoa rani eOr f)vilikum hlutum, pa sku lu f)cir Ivrxt missa
embattis ok pd nast k irkjugongu, si6an excornmunicari, ad
ultimum dcgradari, ok sitian sk ulu ])eir undir leikmanna logurn
b ua.

Then comes a comparison between the power of the
Church and the power of the King. It ends:

Hversu megi per pa m ik da-rna, })ar scm ek a at re ttr i setningu

107 See Jon Ivorkelsson, Arkiu fur uordisk filolog: VIII (18<)2), 217 ft. On
pp. 221-2 he points out the similarity between passage 3 below and the text of
D, printing the two side by side. On Gottskalk's miscellany see also J6n
Helgason, Ritgeroakorn og rceoustufar (1959), IIS-7.

108 I have normalised the spelling but not the forms, beyond writing eigi for
n. The number of points given in square brackets roughly indicates the number
of lost letters (often of course abbreviated forms).
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[.... j y6r at da-ma, ok eigi at eins her a jarorfki heIdr ok
jafnvel a hirnni ok jorou.

This text, including the title, is paralleled in abridged
form in T, EM I l52 4 -1 8, in a description of the proceedings
at a council held in London in ll63. Eirikr Magnusson
says that the chapter here "contains much which is not
found in the extant lives", but Schlyter has demonstrated
the presence of comparable matter in Beneit's poem,
B 42l-5l0.1°9 The source for the Icelandic, as for the
Anglo-Norman, must thus be Robert of Cricklade.
(3) Fol. I7L Nine lines of text, beginning Svd segir
heilagr Gregoriu« pdji -, ending [yrirdcemiz peir eigi d
efsia domi. Then two lines of text: Sjal]« gU6 viroir pat
til sin gjort er til hans er gjort, at sjdlf[U11~] honum sud
nuelandi, Qlli vas recipit me recipit, q1,ti vas spernil me
sbernii.

The first passage offers a parallel text to part of D.
E.M II 26916-30, a translation of a letter from Pope
Alexander to King Henry (Add. ll,242 has a title to this
effect) . The second is from the same letter, but D does
not extend 30 far. Cf. Materials VI 565-6, 56711-15. The
translation of the letter, much abridged and rewritten,
was used in T, El\1 I 332.
(4) Fol. l;T. Nine lines of text, with a note at the top:
f h"(]ru breji A lexandri, It begins:

Sya er r iti; ok booit hverjum vfirbooara, Clama et ne cessa.l!?

And ends:
Er nu ok ])ar kornit at ver munum eigi lengr byrgja munn a
ere .. j Tomas, -va at eigi grei6i hann fram skuld sins ernbtettis
ok hefni sinna mei[naJ ok sinnar kristni vanrettis meo sveroi
guoligrar stri6u.

This translates part of a letter from Alexander to King
Henry, of ::2 ~Tay ll66, M aierials VI 437-8. The text
was known to the author of T, who seems to have made
use of it both with the text of the letter from which the

1U9 E~l II cix , Schlyter, op, cit. IO-II.

110 The manuscript has ncccsse. as nne word. Isaiah 58, I has Clatna, nc
[CS,\('S"l -.
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excerpts noted under no. 3 above were taken (cf. EM I
33424

-
2 5 ok 1fPP scgjuni vir lengr at byrgja hans munn -),

and also separately, EM I 422-4. On these letters cf.
EM II cxxiv-vi, cxxxiii.
(5) Fol. 17r. Twelve lines of text, beginning

Heilagr Thomas erkibyskup dvaldiz i gramunka klaustri einu
pa er hann var i utleg6 fra stol]..J par pokka6iz hann hverjum
manni vel ok astsamliga [.... ] var engi sa [....J munklifi at
ser meinlartti meir e6a fleiri vega en hann.

The passage then describes his harsh life, especially his
dress and the flagellations he submitted himself to in
secret. I tends:

pess hattar var h [. . . . .J vetr sva at pessa [. . . . .] vissu
ongvir nema klerkr ok skcsveijrm]

This is not paralleled in any other Icelandic text, but it is
certainly related to B 931-948, cf. 931-33, 937-9:

A Punteny ad sujurn pris,
Un ' abeie de moines gris,

De bone gent.-

N'i out moine en l'abeie
Ke plus demenast seinte vie

Ke il feseit.-

It may be noted that what precedes and what follows this
section in B, B 869-900 and B 949-1014, are precisely the
two passages which, as Walberg pointed out, are closely
paralleled by parts of the D fragments (see pp. 411-IS).
All of this must be indubitably derived from Robert of
Cricklade's work.U!
(6) Fol. 20r. Seventeen lines of text, with the heading:
epistola Tome arc [hJiep1:scopi til Heinriks konungs. It
begins:

Heinriki Englands konungi sendir kveoju Thomas erkibyskup
meo gu6s myskunn lagr pjonn Cantarrajbvrgis kristni. pvi

III St Thomas's austerities, including the flagellation, are also described by
Edward Grim when he tells of the sojourn at Sens; the description is followed
immediately by a brief account of the vision, as in B, see Materials II 417-9.
It may be that Robert of Cricklade was following Edward Grim at this point;
the latter's life is thought to have been written in 1172, d. Walberg, La
tradition liagiographique, 105-7.
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sva segir postolinn, Allir peir, segir hann, er i gUl')i vilja lifa, pa
poli atgero ok ofsokn marina -

and ends:
sem Davie ok Ezechias ok oorum morgum.

This corresponds, after the greeting, to part of a letter
from 1166, see Materials V 2797_28014. The same letter
was used in T with the language much revised and with
large omissions, see ElVI I 342-4, cf. EM II cxxvii. On
this and the other letters, cf. p. 415 above.
(7) Fol. SIr. A passage of five lines describing St
Thomas taken from the Qu,adrilogus translation, see Unger,
Thomas Saga, 37 5 -11 . It seems likely that Gottskalk got
this from a separate text, unconnected with the source of
excerpts 1-5. The passage is so closely repetitive of what
is already in Stock. 2, D-E and T, that it is hard to believe
that it would have been included in the conflation of the
D-E recension and the Quadrilogus translation which is
postulated as the immediate source of M (cf. pp. 426-31).
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THE ANGLO-SAXONS.

culture presented to
32 2 pp.

We have good reason to welcome this book. The recipient is a
great scholar who has been for many years one of our Honorary
Members, and of the eighteen contributors to the volume no less
than thirteen are members of the Society. Even though the
present notice is a belated one, we may perhaps feel that our
congratulations to Professor Dickins have already been presented.
Four of the papers in the book concern Northern Research more
particularly. Professor Dorothy Whitelock gives an authoritative
survey of the dealings of the kings of England with Northumbria
in the tenth and eleventh centuries. She traces what policy is
discernible, especially in lay and ecclesiastical appointments, in
the delicate matter of preserving a strong Northumbria as a
bulwark against the Scots and preventing that same strong
Northumbria from exerting its independence of the south. She
points out that after Eric Blood-axe's expulsion in 954
"contemporaries naturally could not know that Eric was to be
the last Scandinavian king to establish himself at York", and
that, right down to 1066, English uneasiness as to how the
Northumbrians would act when it came to conflict between
English and Scandinavian was not without cause. Professor
Turville-Petre writes interestingly of legends of England in
Icelandic manuscripts. He deals with references to Bede in
Icelandic sources and an Icelandic version of the story explaining
his title of venerabilis, and gives a study of the story by Hermann
monachus concerning the canons of Laon and their tour through
southern England in I I 13 which appears in an Icelandic collection
of Mary-miracles. Miss M. Ashdown writes on an Icelandic
account of the survival of Harold Godwinson, i.e. the story found
in the Hemings pdttr Aslakssonar, with some useful comparative
material on "survival" legends from other lands and times. Mrs
N. K. Chadwick, in a long paper "The Monsters and Beowulf",
argues "that the motifs of Beowulf's encounters with the monsters
are not the disjecta membra of folk-tales, but are found in traditions
of courtly literature in the Old Scandinavian world, and are
associated more especially with the ruling families of Scandinavia".
In her discussion of some early Norse monster stories one would
have welcomed a stricter analysis of the literary connections
between the various tales.
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There is much else in the book to read and ponder. All
concerned with the production of this volume, not least Dr
Clemoes, the editor, deserve great praise.

PETER FOOTE

KELTEN UND GERMANEN. By JAN DE VRIES. (Bibliotheca
Germanica IX). Bern und Miinchen : Francke Verlag, 1960.
139 pp.

J an de Vries has added to the long series of works, for which
Germanic scholars owe him so great a debt, a book which will
serve as an admirable introduction to early Celtic studies for those
whose interests lie mainly in the Germanic field. This will hold
good, even if the author's main thesis is not in the long run
upheld. This is that certain similarities of Germans and Celts in
religion, social life, and poetical practice, are due to contact
between the two races, occurring in an early post-Indo-European
period of mutual intelligence, which was followed by long years,
during which they drew apart in language as in other matters, so
that they came to the notice of classical antiquity sharply
contrasted."

Before further consideration of this conjecture, a word may be
said in appreciation of the manner in which de Vries presents in
footnotes his source for every important statement, and for the
admirable examples of source criticism which he offers. For
example, the growth of the hoary legend that the Celts drank
out of the skulls of their enemies is traced (pp. II-IS), rhetorical
commonplaces concerning "savages" are pointed out (pp. 97,
104), and the liability of ancient authors to repeat the remarks of
their predecessors, even when they might be most expected to
report their own observations, is stressed (pp. 81-2, etc.). On
the other hand, the sources are often well defended, as for example
when the word Germanis of the Marcellus inscription is rescued
(pp. 57-9).

The material upon which de Vries bases his main conclusion
may now be rapidly reviewed. At the outset, it may be said that
the last thing he can be called is a man with an axe to grind. He
often shows the weakness of an argument as clearly as could any
defender of an opposite point of view. Thus the chapter on
religion and cult opens with a consideration of the existence of a
Germanic equivalent (other than as a late loan-word) of Celtic
nemeton, "sacred grove", which reduces it to an outside possibility.

1 See particularly pp. 63, 78-9; the re-union of Celts and Germans is referred
to the La Tene period (p. 133 and passim).
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De Vries proceeds in a similarly open-minded spirit to show that
the Germanic priest was not so totally different from the Druid
as might be thought, and that the Germans were sacrificers
(despite Caesar, De bello Gallico vi, z r ), and temple-worshippers
(despite Tacitus, Germania ix), in both respects resembling the
Celts. He rightly brushes aside Caesar's allegation that the
Germans worship only what they can see (Sun, Moon, Fire). He
might have added that it is' a rhetorical commonplace to declare
that man is most prone to worship what he can see. As a loyal
supporter of Dumezi.l, de Vries naturally finds reflections of
Indo-European mythology among both the Celts and the Germans,
and it is not clear that the chapter claims to offer support for the
theory of a Germanic-Celtic post-Indo-European common
culture, Rather, it implies that the two races had sufficient
common ground of ancient origin to develop such a culture readily
in favourable circumstances (p. roo). In the chapter on social
life, tribal land-ownership and the comitatus are the main subjects,
and some similarities of Celts and Germans are pointed out.
Lastly, in the chapter on poets and heroes, there is first an
interesting discussion of early Celtic and Germanic poetry, which
cannot be said to contribute much to the theory of a common
culture.f and secondly a consideration of motives of heroic story
common to Germanic and Celtic, illustrated mainly from the
story of Sigurd and the Irish sagas. This last has been more

fully discussed by de Vries elsewhere," and is the solidest support
for his theory. 4

Most of de Vries's material could be explained as the result of
the ultimate common ancestry of the Celts and the Germans.
That the results of this common ancestry are traceable outside
the linguistic field de Vries is a firm believer. Often he adds to

2 This discussion fails to distinguish the heroic panegyric, which was certainly
Celtic and presumably Germanic, from the epic lay, which was certainly
Germanic, but for which there is no evidence in Celtic. (De Vries quotes
Three Fragments [under 722] as evidence for the existence of poems describing
the wars of the men of Leinster. But the text is of uncertain date, romantic
in character, and is preserved only in an early modern manuscript by an
antiquary fully equal to improving his exemplar.)

3 P.B.B. lxxv, 225-47.
4 Here de Vries might have pointed out the frequent parallels to his material

outside Germanic-Celtic. The hero vulnerable in one spot only is well known,
and Brunhild's flame-guarded castle has a readier parallel in the keep of
Tartarus (quae rapidus fiammis ambit torrentibus amnis) than in Maelduin's
island. Sigurd's mastery of bird language is given by contact with a serpent,
and so belongs to a dispersed folk-tale group, the salmon of the Irish version
is an isolated divergence. The only peculiarly Germanic-Celtic motives
produced by de Vries are, (I) the combination of the hero vulnerable in one
spot only with the wife who betrays her husband's secret, and (2) the testing
of steel by cutting something soft or fine. (Scott has an elaborate version of
the second of these, Talisman xxvii, but he probably knew the story of
Sigurd.)
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his Germanic-Celtic correspondences a third witness (usually
Greek or Indian). One wonders if the evidence for special
Germanic-Celtic correspondences can ever appear great, unless
the theory of descent from Indo-European for matter other than
linguistic be abandoned. However, de Vries's book can be
recommended as the work of an honest scholar, perhaps a little
desirous to have the best of two worlds, but anxious to establish
the present position of knowledge, although well aware that the
time fo r the final word is yet to come. A. CAMPBELL

THE VIKINGS. BY]OHANNES BR0NDSTED. Penguin Books, 1960.
32 0 pp.
THE VIKINGS. By HOLGER ARBMAN. Thames and Hudson, 196I.
212 pp.

Scandinavian A rchieology by Shetelig, Falk and Gordon
appeared in 1937 and in its latter chapters has been a useful
companion to Norse studies for the British student. Archeo­
logical research has been so intensively pursued in the
intervening years, however, that most people would agree that it
stands in urgent need of revision. It is true that such
collaboration between archeologist and philologist is more
difficult today, partly because people find it easier to dismiss
Icelandic sources altogether than to undertake the arduous task
of sifting them, and partly because the archeologist tends to set
increasingly stern limits on his interpretation of the material he
excavates, The resulting approach is sometimes unnecessarily
narrow, for however proper it may be to reject late and uncertain
literary sources, it is certainly wrong to ignore the illumination
that language, here essentially the names for things within the
field of material culture, can shed upon archeological material.
To take a small example from Professor Arbman's book, he notes
that in tombs in Kiev and in other Scandinavian graves in Russia
the axe found is of the light, short-hafted Slavonic type, while
the other weapons are Scandinavian. This adoption by the
Swedes in Russia of the Slavonic axe gives a firm background
against which to assess one of the very few Slavonic loanwords in
Norse, the first element in taparex .» Since from Norse the word
came into Old English, attested in a couple of sources from
the eleventh century," it is not a bad example either of the links
that bound the whole world of Viking expansion.

1 The latest list, in Jan de Vries, Altnordisches etymologisches W orterbucb
(1957-61), xxxiii, gives sixteen words counted certain loans, including this one.

2 Hj. Falk, Altnordische Waffenkunde (19 14), IIO; Bosworth-Toller, An
Anglo-Saxon Dictionary, s.v, taper-ax, and Supplement, p. 720.
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Of the two books to be noticed here, it is Professor Brondsted's
that comes nearest to being a new and expanded version of the
relevant part of Scandinavian A rcha:ology. He devotes a third of
his volume to the history of the Viking Age, describing it
synchronically, century by century; another third to weapons,
tools, dress, transport, towns, coins, weights and measures, runic
inscriptions and art; and the last third to the Viking way of life,
religion and burial customs, and to "Poetry and the Viking Spirit".
I t will be evident that he is not afraid of drawing on late literary
sources, and he does it sensibly. He carries his learning lightly,
writes pleasantly and is able to explain complex things in simple
terms. It would be an admirable book for the student-beginner
if the author had not been so execrably served by his translator
and proof-reader. The translator evidently has excellent
command of Danish and English, but knows nothing about
Vikings or the languages of the sources on which our knowledge
of them depends. One would think an intelligent publisher would
understand that a technical work needs a specialist translator -­
if he is in doubt in such a field as this, he could do worse than come
to the Viking Society for advice. As it is, it is only safe to
recommend this book to an inexperienced student in its Danish
edition, which unfortunately costs six times as much as the
Pelican.

Professor Arbman's book appears in a series called Ancient
Peoples and Places, and from such a title one might expect the
same kind of work as Professor Brondstcd's. In fact it covers a
much narrower field, partly doubtless because each of the
Scandinavian countries is to have its own volume. What we
have is a chapter on the general Scandinavian background,
chapters on the history of the Viking movements in a geographical
arrangement, with a concluding chapter on Viking art. The
historical sketch is well done, although necessarily impressionistic
in so brief a compass. The brevity leads to a common defect, in
that the author, especially in the first and last chapters, seems to
expect too much expert knowledge on the part of the reader.
Mr A. L. Binns, who has translated and edited the book, has
apparently felt that the book was rather too narrow in scope, for
he contributes an introduction on the Viking as "technologist",
writing with learning and love on ship-building and sword-forging
and, with much less learning, on poetry as well. His literary
history is a little hazy - he manages to get Chaucer's dates, or the
dates of the classical JsLendinga sogur, wrong by a century - and
he makes some generalisations whose rashness he would doubtless
admit himself, but all in all his essay is not an entirely misplaced
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effort to lay emphasis, lacking in the book itself, on certain
important features of Viking outlook and accomplishment.

The book is handsomely produced and very well illustrated,
although some of the line drawings are too small to be helpful.
Its bibliography compares unfavourably with that in Professor
Brondsteds volume. One thing that it has entirely in common
with the Pelican volume is the inadequate preparation it has.
received for press. Two or three sentences are unintelligible as
they stand, misprints abound (lQgQumaar and Pjorsardalr on one
page, for example!). Professor Arbman or Mr Binns, or both,
also have an irritating tendency to use parentheses where it is.
normal English, and I think Swedish, practice to use commas, but
that may not upset everyone as much as me.

PETER FOOTE

EGIL'S SAGA. Translated by GWYN JONES. Syracuse University
Press for the American-Scandinavian Foundation, 1960. 257 pp.

Although Professor Jones's translation of the Egils saga is
sometimes unnecessarily far from the Icelandic and occasionally
inaccurate, it may be commended for its general vigour and
clarity. Temptations to which the author sometimes succumbs
are, on the one hand, to write a sort of committee-English, and,
on the other, to liven up the Icelandic by the use of a more
colourful or forceful expression than the original warrants. An
example of the first may be found on p. 31: "Associated with
him was the man known as Berdla-Kari -" (Mea honum var -£
[elagskap sa maar, er kallaar var Berolu-Kari -) ; and of the second
on p. 153, in the description of the disposal of Skalla-Crtm's
corpse: "Next they whipt him off down to Naustanes -" (Beiru
peir hann Pei i hrloinni ofan i N austanes -). In the latter
instance it is a word of sustained movement rather than of sudden
movement that is required, but I also harbour the suspicion that
the choice of the English verb here shows a certain lack of respect
for what is a serious and urgent description in the Icelandic. We
should always beware of lending saga-authors, even Snorri
Sturluson, too much of our modern superiority. The verse­
translations seem to me good, and the translator catches
particularly well the movement of the kviauhattr. In his versions
of the dr6ttkvcett stanzas he shows himself so adept in finding
chiming sounds in English that one wonders why he did not
attempt a much closer imitation of this complex metre. As it is,
we have an unsystematic profusion of alliteration and hendingar
without the shapeliness that helps to set so fine an intellectual
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edge on the best scaldic verse, much of which is here in the Egils
saga. The translation is prefaced by an introduction where the
main sections are on the saga and tradition and on the date and
authorship. In the former a clear account is given of the
Vfnheicr-Brunanburh problem and special attention is paid to
the setting and authenticity of the H Qfuolausn. In the latter
Professor Jones states his firm belief in the attribution to Snorri
and would put its composition in the years 1220-25- He has
throughout accepted and assimilated the views of Professor
Nordal and he re-presents them freshly and readably but without
adding any novel evidence or arguments. Under these
circumstances it is especially to be regretted that Professor Jones
has not translated for himself the one long passage he quotes
from Nordal's work but has given it in the somewhat garbled
version of another writer. The text is followed by seventeen
pages of illustrative notes, sometimes rather uncritical (see e.g.
the reference to the burning of Blund-Ketill on p. 245).
Occasionally it seems as if a prose version of a verse has not been
translated from the literal prose ordering found in the notes of
the Fornrit edition, which would have been helpful, but from the
modern Icelandic paraphrase found in the same place, which is
not. I wish the author had had second thoughts about the
inclusion of the last sentence of note I. There is some carelessness
about diacritical marks and there is no index in what is otherwise
a well-produced book.

PETER FOOTE

F0ROYSK-DONSK ORDABOK. By M. A. JACOBSEN and CRR.
MATRAS. Feroya Frooskaparfelag, T6rshavn, 1961. (Agent for
the Faroes: Helgi J ustinussen, T6rshavn; Foreign Agent:
Munksgaard, Copenhagen.) xxxvi + 521 pp.

A notable landmark in Faroese studies was the publication in
1928 of this Faroese-Danish dictionary by M. A. Jacobsen and
Chr. Matras. Now, as a second edition, Professor Matras gives
us what is virtually a new dictionary, published at the expense of
the Landsstyri and under the auspices of Foroya Fr66skaparfelag,
the learned society which in the few years of its existence has
done so much to put Faroese intellectual life on the map. (Every
member of the Viking Society who has influence on the purchases
of a library with any interest in Northern Research, ancient or
modern, should see to it that a subscription is taken out for
Frooskaparrit, the journal of this Faroese academy.) The new
dictionary is substantially larger than the older one, containing
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many hitherto unrecorded words, and many more compounds
and many more verbal phrases than the first edition. One need
only compare the articles on common verbs like ganga or kasta to
see what an enormous expansion has been made and how useful
this work will be to the would-be speaker or reader of Faroese.
I t would also be hard to better the glosses themselves in economy
and precision. An important departure has been made in the
treatment of pronunciation. In the earlier work the pronuncia­
tion was indicated with each word, but now this is only done when
the pronunciation of a word departs from the normal rules. The
pronunciation is indicated by a "coarse" phonetic script, making
use of no special symbols. The "normal rules", those, that is,
that apply in the speech of a central area comprising chiefly
southern Streymoy with Torshavn, are described in an
introductory and not too elaborate survey by Mr Jergen Rischel,
where the "coarse" phonetic script is defined in relation to the
conventional spelling of Faroese and to what might be called a
"professional" phonetic notation. "A coarse phonetic script
of this kind does not reproduce the pronunciation of words in
detail; but, unlike the spelling, it stands in an unambiguous
relationship to the pronunciation -". For the untrained student
such a system will be useful, and it is to be hoped that it will be
generally adopted, for, despite its limitations, it is far better to
have a single "coarse" system of this kind than for each writer
to construct his own.

Every student of comparative Germanic philology, every
student of Icelandic and the Scandinavian languages, ancient or
modern, should buy this book. It will mean the acquisition of a
first-class tool of scholarship and, since any income from the sale
of the book is to go to a special dictionary fund, the purchase will
in itself be an aid and encouragement to further work in Faroese
lexicography.

PETER FOOTE

HROLFS SAGA KRAKA. Edited by D. SLAY. Editiones Arnamag­
nceance, Series B, vol.!. Copenhagen, 1960. xix + 132 pp.
THE MANUSCRIPTS OF HROLFS SAGA KRAKA. By D. SLAY.
Bibliotheca Arnamagnceana, Vol. ~YXIV. Copenhagen, 1960.

x + 168 pp.

Dr. Slay's edition of Hr6lfs Saga is based on a thorough examina­
tion of the thirty-eight known manuscripts, all from the
seventeenth century or later. He publishes separately a detailed
description of the manuscripts, with discussion of their
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provenance and an interesting account of early references to the
saga and of the composition of some of the codices. The
conclusions that emerge from this exhaustive study are (i) that
all the manuscripts ultimately derive from one lost original (or
does Dr Slay mean archetype?), probably of the sixteenth centurv
(it would have been helpful if more prominence had been gi\'en
to this conclusion in Bibl. Arnam. XXIV either by a sternma or
in the General Survey, p. 4); (ii) that twelve manuscripts are
primary and are (presumably) derived either directly from the
lost original or from good copies of it, in the same way as AM q

fol. is derived from AJVl 12b fol. which survives only as a fragment
(Dr Slay nowhere states categorically what he considers the
relation between the primary manuscripts and the lost original
to be); (iii) that, of the primary manuscripts, five show themselves
by their close correspondence to be reliable versions of a common
original, while the remaining twenty-six can be traced to one or
other of the primary manuscripts (these relationships are often
complex: Dr Slay's handling of them seems admirable). In his
edition he gives the text of one of the five reliable manuscripts,
with variants from the other four and from one unreliable primary
manuscript (the readings of AM 12b fol. should surely have been
included here in full rather than in a 'fairly full' list of the
differences between it and AM 9 fol. in Bibl. A rnam, XXIV).
Ample quotation is given in Bibl. Arnam, XXIV of variants from
the six 'rejected' primary manuscripts to show the character of
each and to record phrases of interest that would otherwise not
see the light of day. Dr Slay's full and meticulous work provides
a very thorough record of an important text. As to the printing
of the text, however, one must regret the decision (not Dr Slay's)
to use the direresis sign for the double accent which in the
manuscripts indicates a long vowel: each page is dotted with the
confusing symbols a and o for a and 6 (d. the outlandish faarad,
p. 73). This seems inexcusable especially in a text which is not
diplomatic; a single accent would have been preferable if
distinctive type was not available (d. the edition, p. xvii).

URSULA DRO~KE




